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INTRODUCTION 

I—/ matters, and ethics are built on « ^ ^ obtain a 

1 V The prime role of Islam is e p g ^ formed around the 
“second nature,” a towering character ^ on one’s per- 

conscience, through which fmthimp ^arilf prescribed 

sonal and social life. Offering each act of ^ 

daily prayers (salat), fasting (smvrn), P r ‘" sc ^ dec j s ive means 

and pilgrimage « with the "^ 7 ^' nearness to 
. of participating in this celestial impression. r a ; f u 

God and the successful maintenance of that nearness occurs . . 

is bolstered bv deeds and spiritual sustenance is delivered throng 
worship. Therefore, faith is undeniably the fundamental basis for deeds, 
and deeds are the witness, insurance, and stronghold of faith. The 
safest, most acceptable, and direct way of nearness to God is per¬ 
forming obligator}' religious duties. Zakat is one of these obligato¬ 
ry acts of worship with a prescribed time, minimum amount, pre¬ 
requisites, benefactors and recipients—all perfectly explained and 
regulated in the Islamic jurisprudence in order to smooth the progress 
of its fulfillment by its adherents. 

Proximity to God depends on belief and can be acquired through 
rite performance of “righteous deeds” (amal al-salih) , which is fid 

tral acceptance or application onto other man-made ever P 
vable. Islam has its own pillars down to the tiniest detail * 

Or Without the existence and fulfillmentfTr ”' nte S r| - 

rests on, it is impossible to even tallc Zu U, 

As well as each of their sublime benefo “ ^ 0r M hl ^ «e. 

purpose of Islam is realized only when the 

w enaret >'- in ^i ^ >zzTo s f z 
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ance of the Islamic faith. For zakat, in Islam, is simpjy not an arbi¬ 
trary charity nor a supererogatory donation handed out according 
to each benefactor s w ish. On die contrary it is an obligatory (fhrd) 
act decreed by God Himself. 

Zakat can be defined as the right possessed by the poor in the 
wealth of the rich, a right sternly ordained by God, die true own¬ 
er of riches and property. The Qur’an and die Sunna of die Noble 
Messenger have both provided manifest information concerning 
the theoretical detail of zakat, both in terms of collection and alloca¬ 
tion. In summary zakat’s ultimate goal is to elevate the poor in order 
to turn them, in time, into zakat-givers themselves. Considering its 
places of disbursement, zakat plays a pivotal role in helping the par¬ 
ticipants to attain innumerable spiritual, ethical, and social goals, as 
it is and w'as spent in the way of God and on those whose hearts 
are wanned tow'ards Islam; slaves longing for dieir freedom (as zakat 
played an important role in freeing slaves in the past); diose strug¬ 
gling in the throes of debts; and those unable to pr o\ide for them¬ 
selves or their families. 

As a result, the areas included in the consideration of zakat are 
far greater than those generally applied to charity in other religions. 
Throughout the book, issues of minor differences between Islamic 
Schools of Jurisdiction, which have developed in areas open to inter¬ 
pretive autonomy, have been highlighted. These nuances of inter¬ 
pretation on zakat stem not from the fundamentals of Islam, but 
rather germinate from diverse approaches to those fundamentals 
through naturally different cultural understandings and social envi¬ 
ronments. Special importance has been given to emphasize die unique 
purposes behind each verdict of jurisprudence, in addition to their 
enunciations, as well as presenting their corroborative proofs, pri¬ 
marily Quranic verses, hadiths, and so forth. 

Omer Faruk £enriirk 
Istanbul, 2006 


Chapter 1 


What Is Zakat ? 

















the Obligatory and 

general w of 

Voluntary Alms 

A . WHAT DOES ZAKAL MEAN. ^ ^ to 

^ akat, literally, holds ^ce, mercy, truth, bless- 

r 7 purify, to increase, to b just to mention a fe • 

Zj fng, to extol and to exon ’ d , n ^ Qur’an and 

All of these abundant Peace Be Upon Him). 

hadith (sayings of the Prop ses “Hr has indeed prospered 

For instance, in die fo „ thos e who purify 

“ and let him sec what food is purest there. 

Moreover in many verses, antof denotes purification, as corrob¬ 
orated by a hadidi that uses the same word in describing the sani¬ 
tization of soil.* Consider these references: «. ..that is more virtuous far 
mi. and purer", “...far that is purer far you,"'' “...and let him see what food 


ozauuil yjl auu. -- 

you, and purer”, “. fir that is purer far you,” “ . .and let him see 
is purest there, “He said 7 am otily a Messenger of your Lord to 
tn vnu the aift of a pure — ” fi “ A ~ A " :J - ctJ — - L 


announce 


b. What is to be generally understood by zakat in Islam? 

In Islamic terminology, zakat is the process where a certain amount 
of property or money is collected from those who are sufficiently 
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endowed and then given to needy group of people, with donors 
recipients, and the proportion of required donations being clearly 
specified in both die Qur'an and Sunna." Hiking this definition 
into account, zakat (the prescribed purifying alms) is simply spend¬ 
ing what has been bestowed by God, in die amount and places des¬ 
ignated bv Him, for die sole purpose of physical and spiritual 
purification. 


c. What is sadaqa (the voluntary alms)? 

The term sadaqa carries the literal meanings of truth, acceptance 
and concurance. 12 Yet in the Qur’an and hadith, the word harbors 
meanings of greater depth as a source of extreme kindness and benev¬ 
olence, along with die occasional intimation of charity toward oth- 
ers, or simply refraining from harmful conduct. When Yusuf’s broth¬ 
ers implore him by saying, “Be charitable to us ” 13 the word they use 
in place of “chari t) 7 ” is an etymological derivative of sadaqa. 
Conversely, while designating the eight groups of zakat recipients 14 , 
the word used is also an etymological derivative of sadaqa and 
alludes to zakat. 

The profound depth of sadaqa's meaning can also be verified 
through the fact that the word has often been used instead of zakat 
in many hadiths that elaborate the amount of nisab (e.i. the mini¬ 
mum for zakat becoming payable); moreover the term has been 
utilized to cover other meanings such as performing virtuous acts, 
lending a helping hand, enjoining good and prohibiting evil. The 
following hadith may afford us a clearer understanding of the copi¬ 
ous meanings sheltered under one word: 

When the Messenger of God (upon him be peace and bless¬ 
ings) told the Companions there is sadaqa on every Muslim, 
the Companions hastily asked “O the Messenger of God! What 
if the Muslim couldn’t afford it?” The Noble Messenger gave a 
counter reply “Then with his own efforts he will work, hence 
he will benefit himself and be charitable (sadaqa) to others.” 

“What if he still couldn’t afford it?” again inquired the 
Companions. “Then he will help those in need,” explained the 
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. he sri u could not p° sse “ '''''Join, g°« d 

sadaqa f° r him ” , God to one of h< s 

hv the Messenger o re ceive the 

The advice given by lines- To d . 

Companions, Abu Dharr, is along * Messenger Go 

recommendation, Abu ^ ^werlessness would beM 

What should I do, if one dayfr^ty o)d f k from harming othe , 
me?” The Prophet replied, Th rse lf.” 16 

as indubitably, that will be a as urilized in the Qur an 

It is amply evident, the wor o( meanings that 

and hadith, accommodates an ext ^ ^ Is lamic con- 

virtually encompass a large aspect o offe[ . de ed or pres- 

cept, however, sadaqa is the name giv f rom God. 17 

entarion where the spiritual payment is e^p . ; d f m 

In the present day, this is the implict understand*? 
sadaqa. Ultimately, if an analogous comparison w er 


d. What is infaq (spending in God’s way)? 

Depending on its place of use, infaq may mean to become fashion¬ 
able, to encourage, to intend, to decrease, to leave, to die, to cease 
and to spend. 18 A portion of these meanings can be found in the 
Qur’an and sunna. In the Qur’an, the temi “infaq” is generally used 
in reference to spending. 

While the term infaq means to run out or to end in the follow¬ 
ing verse, “...you would have held then (treasures of mercy) back for 
fear of,hem running out,• (Isra 17:100) it primanlv mdicates spend 

granted you!” (Baqara 2:254; Munafiqun^lloJV*" ” 
embodies a variety of meanings in numerous oreover > infaq 
one hadith, infaq denotes to encouragement Jdem^^ 
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in another instance, it stands for the loss of blessings, “Giving fal¬ 
lacious vow's in business eradicates its blessings.” 19 It is worth men¬ 
tioning that die word infiuj is made use of in many verses diat explic¬ 
itly command sadaqa (charity) or zakat (prescribed purifying aims) 
in the way of God and this practically relates to spending in the 
required places when die necessity arises. 20 And diough iufaq may 
have coalesced with zakat in many aspects, it is ultimately a con¬ 
cept of greater depth and more substantial meaning. 

e. What is ushr (the alms of agricultural produce)? 

Ushr means “one-tenth;” dius every single fraction of ten is called 
“ ushr ..” 21 “They have not been able to reach even one tenth of what 
We have given” 22 alludes to the shortcomings of the Meccan poly¬ 
theists in their incapability of realizing their so-called power. As an 
Islamic concept, however, ushr, is considered to be a certain por¬ 
tion of agricultural produce, like zakat. Thus, in this aspect, it falls 
under the zakat heading. The calculation of ushr is based on the rel¬ 
ative ease or hardship of the yield of a certain crop. Because we will 
scrutinize this issue further in a few chapters to come, by simply 
throwing a light on its cluster of benefits, for now, we will move on. 

f. What is nawaib (supplementary alms for 

EXTRAORDINARY CIRCUMSTANCES)? 

Though comprising several meanings such as substitution, disaster, 
catastrophe and misfortune, nawaib is the name given to the gains 
acquired in addition to zakat during extraordinary circumstances 
such as the dispatch of troops, maintaining national security and so 
on. As the designated nisab (the minimum wealth required to be eli¬ 
gible for zakat) is the very minimum of zakat, and as there is no set 
maximum, it is evident that when the necessity for supplemental *}r 
funds arises, the tax rate may increase. This verdict can also easily 
be extracted from the overall message of the Qur’an, and it finds cor¬ 
roboration in the very practice of God’s Messenger (upon whom 
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, r accepted donation 


When was zakat decreed obligatory? 

It is a known fact that because the ^ ^^^d^ental arti- 
ing the Meccan period was the elucidation o'Acbn 
cles of faith, the jurisdictional decrees of Islam P 

4*4 " * — 

though zakat was touched on in some of the chapters r 

ly in the Meccan Period, it was emphasized during the second year 

of Hijra (Emigration) as an act of obligatory significance. 

In some of the Meccan chapters, the term zakat actually refers to 
physical and spiritual purification, in addition to its technical mean¬ 
ing, 25 as evidenced in particular instances when the relations between 
previous prophets and their peoples are described. 26 For instance, the 
phrase, “theygive zakat,” is a highlighted attribute of the believers 
in some of these passages. 27 It is further illustrated in another verse 
that property invested in interest based on hopes of gaining profit 
will in no way increase; in contrast, zakat that is offered just for the 
sake of God becomes a perpetual source of prosperin'. 28 In an addi 
tionaJ Meccan verse, the polytheists am condemned for their com 
mon chamcterisric of mfratmng from giving^, and denying ^ 

tural crops and fruits, advises^f ° Ut a S ricul - 

2? h t t hnn,est t>me and *« 

establish a firm foundation for ushr with an Z * effcct is » 

benveen charity and dissipation. ’ addm onal discernment 
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fafar ibn Abi Talib's reference to salat and zakat in his sermon 
to the Negus during the Abyssinian asylum of the Muslims holds 
extreme significance in respect to die preliminary spiritual prepara¬ 
tion which Muslims were subjected to during the Meccan Period. 31 
Although zakat and salat arc predominantly mentioned together with¬ 
in the same phrases in the Qur’an, as far as the Meccan Period was 
concerned, these quite simply provided spiritual and psychological 
grounding for Muslims, as they awaited further enunciations and 
pronouncements in regards to die defining of other compulsory acts. 32 

It is strikingly clear diat the Qur’an utilizes a gradual, scaffold¬ 
ed method in encouraging Muslims to embrace zakat, as it so often 
does when uniting humankind to follow the path it sets out tor believ¬ 
ers. The term zakat is granted growing significance as it is first used 
in numerous contexts and references in order to attract attention; 
then further highlighted as a common practice of the pious nations 
of the past; then decreed as a necessary deed for Muslims such that 
its evasion is viewed as a discerning attribute of unbelievers. 

This npe of step-wise, graded implementation of fundamental 
principles is a pivotal strategy of the Qur’an’s distinctive and high¬ 
ly effective method of invitation. Through such a presentation, die 
Qur’an anticipates and overcomes the deep-seated and insidiously 
immoral habits of humankind while gently and consistendv endors¬ 
ing critical acts of belief like salat, zakat and sawm (fasting). In actu¬ 
al fact, this method of teaching is an expression of God’s boundless 
mercy rewards His creation, and His full knowledge of human, dieir 
material world, and their weaknesses. The lessons of the Qur’an, then, 
avoid any sudden coercion compelling human to assume a hoard of 
responsibilities that might be perceived as unattainable merely by 
virtue of their relative intensity. Instead, it presents diese responsi¬ 
bilities gradually, in installments which are relatively to understand 
and make, educating human through a process that can only be 
described as an exhibition of God’s perpetual and boundless benev¬ 
olence. 
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what is the QUR’ANIC EVIDENCE FOR 
the obligation of zakat. wea ith) and con- 

M its specific rnsab (requne ^ rf fasnn g, m the 
didons, was decreed compuls°0r* period Scores of ver 

second year of the^m, ^ S * 00 n Among these 

es pronounce, unambiguously S 

are the following examples: 

I ¥ 33 

Establish salat and pay zakat... 

They establish salat and pay zakat. 

...establishes salat and pays zakat . 35 

If you establish salat, disburse zakat and believe in M\ 


Take alms (sadatja, zakat) of their wealth so that you may puri¬ 
fy and sanctify them thereby, and pray for them; for you prayers 
are a comfort for them. God is the Ultimate Seer and Hearer .' 8 


Alms are only for the poor and the needy, those who collect 
them and those whose hearts arc to be reconciled, and for the 
ransom of captives and debtors and for the way of God. God is 
Knowing, Wise . 39 


and 


The number of verses of this land in the Qur’an exceeds forty 
they are found in varied locations and contexts. 40 


What is the evidence for twc 

™ ««»P1£ Of « * ««r IN 

In a lengthy and famous hadidr known l 

^ copiously in traditional’ hadith ^ith, 

P* (Up ° n ^ peace, was asked'm ’ *' Mes *nge r of 
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lish salat , to give the obiigatoiy zakat and to fast during Ramadan,” 41 
asserting again the essentia] requirement of almsgiving. 

A delegation of Abd al-Qays, a tribe which couJd only visit 
Medina during the months of Haram (mutual armistice between 
the tribes of Arabia) due to assaults by the hostile Mudar, had once 
requested on receiving edifying advice from the Messenger of God 
which they could convey to their tribe and through which thev 
covld all eventually be guided to Paradise. The Messenger advised 
them to hold fast to four deeds, precisely to bear witness to God and 
the prophethood of Muhammad (upon whom be peace); to estab- 
lish salat; to pay zakat; and to fast during Ramadan.' 2 Similarly, die 
Messenger’s advice to Muadh ibn Jabal before his dispatch to 
Yemen was as such: 

You are going to a land inhabited by the People of the Book 
(Chnstians and/or Jews). When you get there, invite diem, first¬ 
ly to bear witness that there is no dory bur God, and Muham¬ 
mad (upon whom be peace) is His Messenger. If dies- conour 
and accept, then inform them God has decreed five dailv salats 
If they accept this, then announce thar God has made obligato¬ 
ry to take a portion of wealth possessed by die rich, to be hand¬ 
ed out to the poor. If they acknowledge this, then abstain fh#m 
seizing their (the nch) finest possessions (for zakat j and ax-oid 
the imprecation of the oppressed; for indeed, there is no cur 
tain between their imprecanons and God. 4 

In the presence of the Messenger, the Company mis usual] \ steered 
clear of asking too many questions, as a result of their mormon- 
and matchless respect for him. The following conversation did r.ikc 
place, in one of these instances, between a bedouin and die Messenger, 
concerning the issues of the Unit)’ and Existence of God, dailv prayers, 
fasting, bajj (pilgrimage) and zakat. 

The man inquired, “Your incumbent zakat collector mass zakat 
is necessary. What do vou say?" 

"He has told the truth,'’ responded die .Messenger of God 

"Tell me for the lose of Who has son sou, dsd God deore rim’" 
the man asked 
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-Yes" the Messenger , ci[ by He Islam) 

fully sent you that I f ^fog nor d p^dise, 

^foeue^smoun^ ^.boundfor 

Tto foe Messenger ofG^ 

if he keeps his ssoni ^.Bukluri- the 

Inanothernationofthe. faith in «"*£ ® 
following addition can be arc Sa'laba, an ambassa <- 

what you base brought. I« 3jdl0 onally ***** 
ms tribe and brother of Sail ,bn BaU , n Companions 

thataubn was one of the primary dau ****** 

Pledge of Allegiance to *c Messenger <> ^ of alms in 

The Holy Prophet elucidates the ^ , outH l a turns: 

the succeeding hadith: “Islam 0 ^ ^ jnJ Mu hamnud is 

bearing witness that there is no dcin 

the Messenger of God, establishing *br. g»Wg ***’ * nd 
fasting of Ramadan. 

The Messenger par-excellence explicates the Islamic credo in 
the next hadith. shedding a light for his Companions and scores of 
subsequent followers: “I have been commanded to smvc against 
humankind unnl thex concede that there is no deity hut God and 
Muhammad is His Messenger, establish salat, and pav zakat Once 
the) pe rfor m accordingly. thev will have salvaged from me their 
lives and properties, excluding the nghts of Islam, and their judg¬ 
ment is with God." 4 

TTicvr words, dekatdy chosen by the Prophet in dealing w ith 
'^ cn “ tth anphasuc its significance. Though nuns' more 
Po-fs eon he enumcn.cd to bolster this argument \L w ,„ 

I’m prophets last aho been unde, „ki 
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^fcat 

a/ ascension; thus, they m 
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What Is Zakat? 

or char we should cease doing what we like with our property. 

Conversely; vou are pleasant and right-minded. (Hud 1 I S ) 

The Xlidians' apprehension at being compelled to cease doing 
what they liked with their properties denotes, almost certainly a remon- 
stration against zoknt. The people of the \lidian, who e\idendy had 
complete appreciation tor the altruistic Jethro, still could not get 
themselves to accept or follow • Jethro's brave attempts to encourage 
them to perform proper salat or give zakat; branding him instead 
as an instigator, and a rebel. As is the usuai case uirh similar pub¬ 
lic dissentions, the people ot Midian had a ready sc.mcyn.ir for yiv- 


as an instigator, and a rebel. As is the usual case with similar pub¬ 
lic dissentions, the people ot Midian had a ready scapegoat tor giv¬ 
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attitude concerning their religious responsibilities and periodical! 
provides us a detailed account of what exacdv those responsibilities 
were: 


And (remember) when We made a covenant with the Children 
of Israel, We said; “Serve none but God, show kindness to vour 
parents and to your relatives, to the orphans and the needv 
speak kindly to humankind, establish the praver and pay the 
zakat. But with the exception of a few, you turned a wav and 
paid no heed. (Baqara 2:83) 

Zakat along with salat is sternly recommended as a require¬ 
ment for divine acquittal for their transgressions: 

God made a covenant of old with the Children of Israel, and Wc 
raised among them twelve chieftains, and God said: “I am with 
you. If you establish salat and pay the zakat , and believe in Mv 
Messengers and support them, and lend to God a goodlv loan, 
surely I shall remit vour sins, and surely I shall admit vou into 
gardens beneath which rivers flow’. Whosoever among vou dis¬ 
believes after this has gone astray from a straight path ~ Maida 
5:12) 

And in spite of undergoing multiple amendments, the current 
text of the Torah still grants us glimpses of the spinr of zakat. gn Hind 
ed on the relations betw een the rich and die poor 

Ichovah has not despised or been disgusted with the plight < 4 
the oppressed one. He has not hidden His face fn*n dui jwi 
son. Jehovah heard when that oppressed person cried <*ui t< > 

Him for help. (Psalms 22 24) 

When you help the poor (needy) (lowly) depressed ) vou lend 
to Jehovah. He will pay you back. (Proverbs 19:17) 

He who oppresses the poor reproaches lus Maker He w ho Isas 
meny for the poor honors Iils Maker i Proverbs 14 31 i 

This is what you must do whenever there are poor Israelites in 
one of your cities in the land that Jehovah s our God is gn mg 
you. Be generous to these poor people Freeh lend them as much 
as they need. Never be hardhearted and snugs with them When 
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He who gets ahead by oppressing the poor and P™? 
will certainly suffer loss. (Prmtrbs 22:16 


,t is certainly easy by and lotgc. to <lr J ' v 1 connect ’ 0n ^' t " L 
the above vases and many Qur’anic passages, not to mennon 
conspicuously striking similarities between some. It is these c°»M - 
crablc parallels that lead us to the conclusion that the ideas and 
instructions all stem hum the same source. Gal and that the cssen- 
nal issues concerning humankind hare, quite surprisingly, under¬ 
gone very little change despite human’s apparent weakness as a 
transmitter user time. 


One further pant deserves mennon The above quotations 
gathered from the Torah, as well as the upcoming Biblical passages, 
are from current versions of the texts which have, as is widely accept¬ 
ed and was noted above, been partially or predominantly altered 
though fhcaaaatcnund manner in whreh such changes have been 
bmught to thoc ancient xnpww is a matter to, debate A tenta 
me arid prudent apptuoch to d* amen, ixntons „ thus the w 
rot amtude, as recommended wudy bv die lWh« M u 
(upon whom be pcatci himself P Muhammad 
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Messengers.” This way, concurrence is avoided if they speak lies, 
and denial is avoided prodded that they speak the truth. 48 


B. IS THERE INFORMATION ABOUT ZAKA T IN CHRISTIANITY? 

The situation in Christianity is no different, for the Prophet Jesus, 
while still in the cradle, utters the duties obliged onto him by God 
in the following manner: 

(Whereupon) he (the baby) spoke out: “I am indeed a servant 
of God. He has given me the Scripture and has appointed me 
a prophet. And He has made me blessed whereever I may be 
and has commanded me to pray and to give alms to the poor 
as long as I live. And (He) has made me dutiful to my mother 
and has not made me oppressive, wicked. So peace be upon me 
the day I was bom and the day that I die and the day that I shall 
be raised up to life (again).” (Maryam 19:30-33) 

Considering the fact that the Bible predominantly focuses on 
ethical issues, a jurisprudential adherence to the Torah, so to speak, 
was a social necessity Nonetheless, there are copious Biblical verses 
which themselves allude to zakat and sadaqa. The following pas¬ 
sages may throw light on this discussion; of course, the possible 
alterations to these passages must be kept in mind: 

Be careful! Do not display your righteousness (good works) 
before men to be noticed by them. If you do, you wall have no 
reward with your heavenly Father. Do not loudly announce it 
when you give to the poor. The hypocrites do this in the hous¬ 
es of worship and on the streets. They do this to be praised by 
men. Believe me, they have already been paid in full. When you 
give charity, do not let your left hand know' what your right 
hand is doing. (Matthew 6:1-3) 

He looked at him and was afraid. “What is it. Lord?” he replied. 

The angel said: “God hears your prayers and sees y r our gifts of 
mercy. (Acts 10:4) 

He said. Cornelius, y'our prayer is heard and your gifts of mercy 
are noticed in the sight of God. (Acts 10:31) 
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(Corinthians 13:3) 

Woe to you, scribes and Pharisees, hypocrites! You tithe mint 
and dill and cumin, and have left undone the weightier matters 
of the law: justice, mercy' and faith. You should do both and 


It is thus quite possible to, again, draw connections between 
the Qur’an and Hadith, on the one hand, and many Biblical pas¬ 
sages. The level of conspicuous similarities between the above texts 
accentuates their unity- of origin. Adopting this approach in scruti¬ 
nizing the Torah and the Bible will, undeniably, offer us much more 
evidence culminating in the very same conclusion. 
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Znknt is one of the five pillars upon which Islam is built. 
Without the presence of these pillars, it is impossible to even 
describe Islam. The Noble Messenger, as narrated, had forbidden 
his commanders to launch military campaigns in territories where 
die Adhan (the call for prayer) is heard, a practice confirming their 
religious status as believers. The subsequent policy of the first 
caliph Abu Baler, in taking arms against whoever denied znknt, 
regardless of their submissiveness of other pillars like salat and 
stum (fasting), is entirely in concordance with the spirit of Islam 
and further emphasizes the enormous magnitude and importance 
of zakat . 

In the Qur’an, zakat is incessandy mentioned alongside with 
salat, as an explicit reference to the miraculous spiritual ascension 
achieved by humankind through prayer, which is further complet¬ 
ed with a marvelous blessing that springs forth from almsgiving. In 
this way, material is granted eternity in a world of mortality, an 
aspect highlighted in the Qur’an: 

Establish salat and pay zakat. Whatever good you send before¬ 
hand for yourselves you will find it with God. (Baqara 2:110) 


HOW WAS THE ECONOMIC LIFE IN THE TIME OF THE 

Prophet (upon whom be peace)? 

From the start of Muhammad’s (upon whom be peace) prophet- 
hood, almost to the very end of his life—and especiallv in the Meccan 
Era—the Muslims suffered great economic distress. The Messenger 
of God had forsaken all his belongings, along with the wealth of his 
generous and compassionate wife, Khadija, in calling people to 
God. The first Muslims were, in fact, mosdv the poor. As for the 
wealthy Muslims, they were constandy more than ready to sacrifice 
all they had for the success of the Islamic cause; and so they did. I r 
could be argued, in fact, that economic encumbrances, by and large, 
endured until the victory at Hunayn. 

In a further elaboration, an exceptionally simple and modest 
lifestyle prevailed during the time of the Prophet (upon whom t> e 


19 


What 


Is Zakat? 


the 


• w resulting fr ° m 

peace) although 

g ec peopletoeievaKthems mama 

untainted fatth m God the * econ omic h fe. He 

with problems surrounding th - - resjdues of pre .Islamic 

tirelessly to cleanse it from the ins ' ^ fresh Mu slim socie- 

As a culmination of this precious st ^ ^ ^ ^ch its zenith, 
tv embarked on an elevating (oumet soc j e ties, is an ideal 

■ Virtue, a fundamental principle of mcxiel soa^o 
that inevitable must be sought. In this sense, fe« * F 

(upon whom be peace) provides us with a spl aspects 
tevival and the consequennal pervasiveness ofvutue in all aspe 
of life, especially in the struggle to eliminate the unjust ear J 
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53:39-40). 

In conformance with the Qur'an, the Noble Prophet himself 
illustrated the ideal method of earning money; U A person has nev¬ 
er gained better sustenance than what he has gained through his 
own sweat. Indeed, the Prophet David earned his sustenance him- 
self- To cultivate the seeds of magnanimity in the souls of the 
Companions, the Messenger of God added: "It is much more ben- 
cficial for one to earn' timber from mountains m i 
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Moreover, usury, a devastating burden fracturing the very back¬ 
bone of society, was being abolished, thus granting each person a 
total economic emancipation. In a previously unseen race for virtue 
many exemplary actions stood out, from people working in hard 
labor just to give their earnings to charity, to people voluntarily lend¬ 
ing interest-free money to others in hope of benefiting from the 
blessings of such a praiseworthy act. 51 The hadith “Muslims, in love 
and compassion for one another, are like a single body. If one limb 
is in agony, the whole body joins that limb in insurmountable pain 
and sleeplessness ,” 52 provided a practical guide for heroes sacrific¬ 
ing their comfort and luxury for the well-being of the whole com¬ 
munity. 

The economic purification did not stop there. An incredible bal¬ 
ance was achieved in expenses and consumption, and extravagance, 
along with its destructive blemishes, became remote concepts. On 
the other hand, abandoning even the necessary requirements for 
spending in the cause of Islam became habitual. These acts of virtue 
were all a dazzling culmination of the Companions’ exceptionally 
thorough comprehension of Islam, imparted to them by the Messenger 
of God. Along these lines, a Muslim’s life must be in absolute con¬ 
formity with divine guidelines, keeping a sufficient distance from 
the type of dissipative spending that incurs the anger of God and 
the envy of others. A spending with no worthy result, one that nei¬ 
ther acts as an instigator for a potentially beneficial movement nor 
serves as a catalyst to spark the dead wood of society; has no place 
in a Muslim’s life. The era of the Noble Prophet can thus be sum¬ 
marized as an epitome of this resuscitative spirit. 

During this period, hatred and vengeance among Muslims were 
averted as each person played a vital role in socially constructive activ- 
ities. Because Islam was vividly being enforced in all aspects of lif e -> 
class struggles became a thing of the past and there was a general 
diminution of communal vices until, ultimately, the wealthy exp e ' 
rienced the utmost difficulty in even trying to locate poor individ- 
uals upon which they could disburse their accumulated sadaqa and 
zakat quite simply, after a while, poverty virtually ceased to exist- 
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HOW WAS ZAKAT ORGANIZED IN THE TIME OF 

the Prophet (upon whom be peace)? 

The Qur’an’s emphasis on zakat collectors as being among th e 
recipients of alms implicitly alludes to the prime role of govern¬ 
ments in zakat collection. 55 Muadh ibn Jabal’s official role in col¬ 
lecting zakat is a fact attested to by authentic sources. The general 
practice of the Companions was to hand the zakat over to the treas¬ 
ury via collectors, a practice that endured after the death of the 
Noble Prophet (upon whom be peace), during the periods of 
Caliphs Abu Bakr and Umar. 56 The following are some of the 
Companions who were given the duty of collecting zakat by the 
Messenger of God: Muadh ibn Jabal, 57 Umar, 58 Ubayy ibn Qa’b, 59 
Zayd ibn Haritha, 60 Ibn al-Lutaybiya, 61 Mahmiya b. Jaz, 62 Abu 
Rafi, 63 Qays ibn Sa’d ibn Ubada, 64 Muhammad ibn Maslama, 65 and 
Ubada ibn Thamit, 66 may God be pleased with them all. 

The likes of Anas ibn Malik, 67 Abdullah ibn Sa’d, 68 and Imran 
ibn Husayn 69 also figure prominendy as zakat collectors during the 
caliphates of Abu Bakr and Umar. 


HOW WAS ZAKAT TAKEN CARE OF IN THE 
ERA OF THE RIGHTLY GUIDED CALIPHS? 

The stem and unrelenting approach of Caliph Abu Bakr, in relation 
to zakat, emphasizes its compulsory nature as well as manifesting 
its social vitality. Maintaining an uncompromising stance against 
those evading the obligation under various pretexts, he even pro¬ 
claimed war, if necessary, against those rejecting the scantiest amount 
of the minimum collected at the time of the Noble Prophet (upon 
whom be peace). Abu Hurayra, a close companion of the Messenger, 
narrates the subsequent conversation: 

Abu Bakr, having assumed leadership after the death of the 
Beloved Prophet, vowed to wage war on those in defiance of 
zakat. Umar, a pivotal vanguard of the Companions, objected 
by reminding, O Abu Bakr! How can you wage war when the 
Noble Prophet informed us he had been ordered with persever- 
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The treasury; a relative nucleus in the time of the Prophet (upon 
whom be peace), was further organized and systemized as a result 
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ing the caliphate of Umar. 
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when a man carrying his sadaqa of gold, will roam around to find 
someone to give it to but in vain .” 77 

The Noble Messenger had further elaborated this issue by stat¬ 
ing that the day of Day of Judgment will not commence until such 
a time of prosperity' is realized . 78 The era of Umar ibn Abdulaziz 
epitomizes this realization, announced beforehand by die Beloved 
Prophet himself. Zalmt had, indeed, reached its functional goal, ele¬ 
vating the poor to a stable middle-class, liberating them in time from 
financial dependence. As a consequence, people in need of zakat were 
no longer to be found and therefore, as a final option, the govern¬ 
ment had to accept zakat on behalf of die needy during this time 
of unmatched prosperity'. 

Totality in worship 

Islam, as a system, is an undividable whole, and it is founded on five 
principles of which an absence of any renders Islam obsolete. Only 
in the greater part of the Meccan Period, which was rather a time 
of transition, were the followers exempt from performing certain 
deeds; however, one must recall the pervasive characteristic of this 
period where believers were granted time for the pillars of faith to 
profoundly sink in their hearts. In other words, there was a psycho¬ 
logical training in preparation for the major tasks to come. 
Nevertheless, after a firmly ensconced belief in God was successful¬ 
ly achieved, true adherents—whose numbers grew steadily at an 
astounding rate—considered not even a trivial compromise with 
regards to upholding and observing all of these pillars. 

These five cornerstones of Islam are enunciated by the Prophet 
(upon whom be peace) in the following manner: 

Islam is constructed on five foundations: “Bearing witness that 
there is no deity but God and Muhammad is the Messenger of 
God, establishing salat , giving zakat , hajj and the fasting of 
Ramadan . 79 

In another Hadith, the Messenger of God unequivocally declares: 
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What Are the Benefits of Zakat ? 
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What benefits are there for the benefactor? 

As the Arabic word;««/, meaning property is an etymological deriv - 
ative of mayl, meaning inclination, it can be argued that a person 
who offers zakat , by virtue of sacrificing a portion of his/her owned 
wealth, has turned away from the natural love of riches preferring 
to incline, so to speak, towards God. The eternal reward for such a 
meaningful sacrifice will, no doubt, only be truly conceived in the 
afterlife. 
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sec, hands that seize and fret that walk. If lie beseeches Me, I 
wall grant his wish. If he seeks refuge in Me, I will protect him. 1 

Zakat , a deed of distinguished virtue, elevates a person spiritu¬ 
ally to a position of closer proximity to God, through the develop¬ 
ment of admirable traits, mainly generosity and benevolence. As 
understood from several hadiths of die Noble Prophet (upon whom 
be peace), generosity carries a person away from vices, thus taking 
him closer to God. “The generous is close to God, to paradise, and 
to society and distant from hell. The miser is remote from God and 
from society and close to hell. A generous ignorant is closer to God 
than an educated miser.” 2 

Generosity is essentially a reverberation of Jawnd , one of the 
Beautiful Names of God, which means “The Ultimate Generous.” The 
degree of one’s success in imitating these Divine Names determines 
the degree of benefit attained on his behalf. It is precisely mentioned 
in one hadith, “God is Jawnd and loves generosity; and as much as 
He is fond of morality. He equally despises immorality.” 3 

b. Zakat prevents miserliness 

The love of property has intrinsically been a part of human inclina¬ 
tion for many concealed purposes. Overindulgence in dais fond¬ 
ness, however, will indubitably result in a shameful dissipation. This 
innate inclination possessed by human, in which overexploitation 
leads to miserliness, is highlighted in the Qur’an: “...Human souls 
are prone to selfish avarice” (Nisa 4:128). 

In history; miserliness has been the sole culprit in the destruc¬ 
tion of many civilizations, as reiterated by the Messenger of God: 

Beware of miserliness, as those before you were ruined because 
°f ic Their rulers enjoined miserliness, the public acted in accor¬ 
dance; their rulers ordered them to sever kindred ties, the pub¬ 
lic hastened to severe; their rules commanded transgression 
which they immediately saw to.” 4 
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Thoughdessly withholding what is granted by God, then, is vir¬ 
tually treading on dangerous territory, as exhibited via the follow 
ing Qur’anic admonition: 


And let not those who hoard up that which God has bestowed 
upon them of His bounty think that is better for them. It is 
worse for them. That which they hoard will be their collar on the 
Day of Resurrection. God’s is the inheritance of the heaven and 
the earth, and God is aware of what you do. (A1 Imran 3:180) 


Zakat is a major instrument in attracting the merev of PnH 
those who achieve His eternal compassion are justifiabl^ rh “ 
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Mv mercy embraces all things; therefore I shall ordain it for those 
who ward off (evil) and pay the zakat, and those who believe in 
Our signs (revelations).” (A’raf7:156) 

Establish the prayer and pay the zakat and obey die Messenger, 
that perhaps you may find mercy. (Nur 24:56) 

The Noble Messenger has further illustrated how charitable acts 
are virtually a magnet for the mercy of God: “Whoever has gathered, 
within himself, these four attributes will be immersed in God’s mer¬ 
cy and granted Paradise: Protecting the poor, assisting the weak, 
kindness towards the slave and charitable towards the parents.” 6 It 
should be stressed that all these praiseworthy acts entail, more or 
less, a degree of finance. 

Zakat also acts as a shield, vigorously protecting the giver against 
numerous pitfalls of the soul; in such a way, it is another manifes¬ 
tation of Divine Compassion. However, if zakat ceases to be observed, 
the benefits may well be withdrawn, as pointed out by the Prophet: 
“The Celestial gates of compassion will shut on those who disre¬ 
gard zakat , depriving them of rain. Surely, if it weren’t for the roam¬ 
ing beasts, they would receive none of it (rain).” 7 

The truth is dm zakat is a strong means, now and the Hereafter, 
of procuring the boundless compassion of God. Wherever zakat is 
observed, animals also obtain a share in this divine feast of mercy; 
and in places where the observance of zakat has fallen, animals remain 
the only reason for die provision of rain, as the inhabitants have 
ignorandy slammed shut the gates of mercy by their disregard of 
the obligation of zakat. 


d. Zakat is purity 

Zakat is a process which yields a thorough purification. The provider, 
as well as the recipient, rid themselves of potential “dirt.” It forestalls 
a potential insurgency by the poor by eliminating any possible 
cause for social dissent and thus provides greater security for wealth 
through offering a small levy- In a hadith, zakat and sadaqa ate 
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Purity, the root meaning of the term zakat , implies a broa 
purification—an aim direcdy pointed to in the Qur’an: “Take alms of 
their wealth to purify and to sanctify them thereby... ” (Tawba 9:1 Oo). 
The process of purification and sanctification here may have been 
ascribed to the Noble Prophet himself; if so, then he becomes the 
instrument that purifies and sanctifies; or, it may be ascribed to 
alms, in which case there is no mediator. 

In declaring, “God has decreed zakat compulsory to purify our 
accumulated wealth,’” the Messenger of God has emphasized the 
same aspect. At the same time, the Messenger of God, his family 
and progeny were forbidden to receive zakat or sadann ,, u ' 
ed by the Prophet himself “These al m 9 ’ 38 dab ° rat - 
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Means m- in the absolute control of God. When He wills ^ 
doirv>. He can. with utmost ease, channel the hearts to do tiade 
and ttansact with those w ho pav zakat , thus causing a spell-bind, 
mg revival in their capital. This is nodiing but the priceless prosper- 
m attached to zakat. This is not a mere benefit accrued from busi¬ 
ng experience; rather it is a guarantee from God and a soothing 
echo of His Messenger (upon whom be peace). In the Qur'an, the 
Almighty declares; 

That winch vou give in usury in order that it may increase on 
people's propcm has no increase with God; but that which you 
Sivc in chantv seeking God’s countenance, has a manifold 
increase." (Rum 30:39) 

In effect this reproaches those who invest unethically in interest 
with the aim of procuring profit in direct opposition to the stern 
decree of God, Who praises the payers of zakat, and guarantees 
them an everlasting reward in the Eternal Abode. In another verse, 
it is stated: u God blights usury and makes almsgiving fruitful; He does 
not love the impious and guilty” (Baqara 2:276). The Qur’an elabo- 
rares the issue further: “Say: “Indeed my Lord enlarges the provision 
for whom He wills of His bondsmen , and narrows it for him. And what¬ 
soever you spend for good He replaces it. And He is the Best of Providers” 

■ Saba 34:39). 

Both Satan and one’s own self ( nafi ) play a major role in push¬ 
ing a person away from performing this obligation, fallaciously instill¬ 
ing the belief that zakat may cause a decrease in wealth, resulting in 
poverty. God, the Benevolent, accords us the following advice against 
this kind of deception: “Satan frightens you with poverty and commands 
•ou towards immorality. But God promises you His forgiveness and LIU 
bounty” (Baqara 2:268). 

The Messenger of God has said, u Sadaqa never causes loss in 
your wealth,”" in conformance, as always, with the Qur’an. Two 
things, at least, must be understood from all this: firstly, die pr° s ‘ 
penty of God ultimately replenishes the trivial loss of capital; an d 
secondly zakat results in abundant rewards for even a small deed. 
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f. Zakat eternalizes wealth 


The Earth is mortal and so are its inhabitants. Just as nothing on 
Earth is immortal, the Earth itself is destined for nothingness, firm¬ 
ly locked in the hands of mortality. Even more certain is the fact 
that wealth, along with its accumulators, are sooner or later, bound 
to say farewell. Thus the Earth is merely like an inn, found on a 
highway that takes the traveler to the pre-planned abode. However 
great a person’s wealth may be, the time allocated for benefitine 
from it is extremely small. Human’s lust for eternilv an H r, § 
feelings, cultivated to encouratre anH ' ^ riches are 

mate abode, the afterlife- this innate them for their ulti- 
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eternity and to procure magnificent rewards in the process. I t j s 
quite appropriate, at this point, to recall the Qur'anic words in t J le 
relation, lit if tin repent mill establish the salat and pay the zakat, 
then tin shall betaine your brothers in relijjion. Thus We explain the 
revelations in detail fir those who know ” (Tawba 9:11). 

During the Aqaba Pledge where die Medinan Muslims swore 
allegiance to die Prophet (upon whom be peace), when the 
Companions had inquired what was in store for them upon accept- 
ante, die Noble Prophet responded, “Paradise!” 16 Sadaeja and zakat , 
then, swiftly commences in this world a process of eternalizing prop, 
erty in preparation for the hereafter, as stressed by the Messenger 
(upon whom be pee): “My wealth, my wealth” cries the Children 
of Adam but alas 0 Children of Adam! Have you really any wealth 
except for what you have consumed, what you have worn and what 
you have donated as sadaiju."' 1 In a sense, the wealth that is spent 
on Earth through sadapa and zakat evolve into prosperous assets 
for the afterlife. 

G. Zakat prevents hoarding wealth 
Stockpiling, through stowing accumulated wealth, is virtually an 
economic menace to the greater part of society'; thus, Islam’s neg¬ 
ative view of it is no surprise. The unethical process of stocking away 
certain goods by certain people causes an abnormal plummeting in 
prices; hence, the avarice of the minority deprives the majority. This 
is blatandy unjust and its insidious effects on society are amply evi¬ 
dent, and ominous. Islam, through zakat and other cures, relentless¬ 
ly seeks to purge from society even the minor existence of such a 
notion. “.. those who board up gold and silver and do not spend it in the 
way of God, five them the find tidings of a painful punishment” (Tawba 
9.34). Stockpiling, namely the process in which certain cunning steps 
are taken in an insatiable quest to hoard greater wealth, indoctrinates 
its culprit with spurious illusions of profit and thus he excitedly antic¬ 
ipates the realization of it. The Qur’anic reproach, from this per¬ 
spective, is quite ironic, heralding stashers a rather different result 
than what they expea: “.. five the glad tidings unto them of a painfi 1 ^ 
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ed as a just outcome, as the perforators will reap h . 
sowed, thereby paying the ultimate price for their socially inconsid 

erate postures. 

In another hadith, the Prophet illustrates the following image: 
“If a person financially eligible for zakat refuses, then his w ealth, in 
the hereafter, will embody the appearance of snake, bold from exces¬ 
sive poison. The man will flee, onlv to find that each time the snake 
is relentlessly breathing down his neck; and it will be exclaimed to 
him, ‘This is your wealth which you were so stingy over!’ Finally, 
realizing there is no chance of escaping, the man will helplessly insert 
his hand into the snake’s mouth, whereby the snake will commence 
torturing him by gnawing his hand like a camel chewing crop ” 19 

The same hadith, as cited in al-Bukhan;" includes the follow- 
mg addition: 

The snake will bite on the person’s ArlWc i 

«,“lam your 

recite the subsequent verse: ’ ” trMSUre ’' and 

And let not those who hoard up that whirh u 
"[«them of His bounty thj that „ ^ 

%of Resurrection. He inheritance of theh ^ ^ 0,1 d* 

s, °n fem attain^ wealth; on Ae 0r dis SUa . 

|USta binder to 






t m A.'rffw 4 l <v*t/*rrAi'*vnr trimir to Zakat 


V v ot the proral irsponsibilines ascribed to moneymakings_ 
n-vfHvwb^iities that must strike firm root in a Muslim’s heart 
BtMdev :<**•/ purifies the wealth of property, however great it may 
K\ as underlined bv rhe Noble Prophet: 

t\xm it it ls buried, wealth on which zakat is offered is not a treas¬ 
ure, wealth on which zakat is not paid for is treasure, even if it 
is exposed ‘ 

After reaching the minimum amount, wealth out of which zakat 
is offered is no treasure " 

The paver of zakat has paid his debt. To give more is of more 
21 

virtue 

When vou offer zakat , the potential harm from your wealth is 
dispelled * 4 

Paving zakat is paying your due 25 

Together with saving wealth from becoming stowed treasure 
which is condemned by God, zakat also dispels possible ill feelings 
of die public towards the wealthy. 

h. Zakat hinders insatiable desires 

Human has been created as a candidate for eternal pleasure, a fact 
attested to bv his eternal desires. When human lacks the transcen¬ 
dental dimension of eternity, all his engrained desires become aug¬ 
mented here on Earth alone, causing an exaggerated terrestrial bond. 
The Prophet of God expands this aspect in the following words: 

If the Children of Adam possessed a valley of gold, they would 
desire a second (valley of gold). Only soil will quench their 
greed (i.c their greed will only cease when they arc dead and 
subsequently buried). 26 

As the Children of Adam grows, two characteristics concomi- 
ranriv grow with them: the love of riches and endless desires. -7 
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sandy facing the eternal abode with the unshakeable Mid in 
receipt of an enormous reward for even the most tnvialdeeds. 
can be deemed, in a sense, to allow transcending the shallow walls 
erected by worldliness, and submitting to the boundless domain of 
spirituality. Zakat reiterates the utter impossibility of an eternal life 
on earth, ameliorating the feelings of separation by virtue of prepar¬ 
ing the person for an inescapable resurrection and thus encourag¬ 
ing us towards the afterlife. And this is, by no means, a small gain 
for human. For many concealed purposes, the Almighty has rendered 
earth and its contents alluring, but at the same time, desires humankind 
to comprehend the test and take heed accordingly: 

Made beautiful for humankind is the love of desires, for women 
and offspring, of hoarded treasures of gold and silver, of brand- 
ed horses, cattle and plantations. These are the comforts of this 
life; yet with God is the best of all goals. (A1 Imran 3:14) 

The above-mentioned verse delineates the asnects of h, , 
innate inclination but in addition, displays die correct ^ T * 

ly love and endless desires are powerfully hin l ^ u § ° f W ° rld ' 
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for luxury that further opens die door to what is called “the waste 
economy.'' As expected, illegitimate methods may also be resorted 
to fo this senseless hunt for riches. It is these destructive contingen¬ 
cies that combats and successfully eradicates. 

i. Zakat is a means of “dua” (i.e. prayer or good wishes) 

Zakat, through various ways, acquires dim or good wishes for the 
giver. As stated in the Qur’an, it attracts the precious dua of the 
Messenger of God (upon whom be peace), not to mention die sin¬ 
cere wishes of the recipient. Angels join die person in offering diese 
good wishes for the rich, from whom he has received a helping hand. 
The Qur’an’s advice to the Prophet (upon whom be peace) is, in 
fact, as such: “Take alms of their wealth so that you may purify and 
sanctify them thereby, and pray for them for your prayers are a 
comfort for them” (Tawba 9:103). The Prophet’s well-wishes for 
people desiring to offer zakat w^as, and is, renowmed, as exemplified 
here: “O God! Treat them with Your mercy and accept their dua 
From time to time, the Prophet personally uttered the name of a 
Companion, such as Abdullah ibn Awf, for whom he prayed as such: 
“O Lord! Have mercy on his family and accept his duas .” 28 

To wish benefits from God upon providers of sadaqa or zakat 
is what comes naturally, as cursing such people is horrendously against 
human nature. Therefore pronouncing the wish “May God be pleased 
with you!” towards such people is virtually translating the feelings 
embedded in the heart. As noted before, die hadith, “Two angels 
descend each day; one of them praying ‘O God! Bestow prosperi¬ 
ty on wealth of those who are charitable,’ and die other invoking, 

‘O God! Destroy the wealth of the miser,”’ 29 amplifies the attitude 
of angels during such circumstances. 

j. Zakat is a compensation for sins 

As an outcome of His unlimited mercy, God accepts good deeds as 
a means of granting the servant proximity with Him as well as 
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“Salat, zakat, enjoining good and forbidding 
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The Hadith “Protect yourselves from hellfire, even it be with half 
a date,” 31 underlines the importance of sadaqa and zakat, even if 
e a tiny portion, in making amends for a person s wrongs, 
with providing a shield against the torment of punishment. 


k. Zakat is security 


Having expressed excruciating anxiety soon after the First Revelation, 
the nervousness of the Noble Prophet (upon whom be peace) was 
appeased by the soothing words of his wife, Khadija: “No, no. 1 
swear, God will never forsake you; for you always visit your rela 
m-es, speak the truth, help others (physically and financially) treat 
"" " ,d k » f “*»“ 1” pertaining to Z 
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4n d | C nds physical and financial help to others. From now o n , you 
air under mv protection." 33 All this alludes to how acts like zakat 
sadaqa and giving general assistance provide die security and pro ’ 
tecnon of God, as well as gaining the mist of the public. 

l Zakat liberates from material slavery 

Zakat unfetters from the shackles of excessive love for material things. 
Islam, in tact, insists diat a person be free from all sinister fetters and 
turn his heart purely in the direction of God, so to speak. 
l For man, becoming a slave for something that he is the mas- 

| ter of is an awfril digression from the purpose of his creation. 
Everything has been created for mankind, who should make use of 
this pmilege in utilizing it in the way outlined by Islam, in natural 
conformity with the divine will. Otherwise, this could well end in 
the material universe being unduly elevated to a virtual object of 
worship, causing a detrimental sway in feelings, thoughts and actions. 

The Noble Prophet (upon w'hom be peace) has emphasized this 
most unfortunate digression: “Woe to the slaves of gold, silver, linen 
and silk! If they are granted these , they celebrate, but they cannot 
digest when deprived of them.” 34 

The most effective cure for this disease is, again, zaizat, an eternal 
investment that is an excellent means of orienting the heart of the 
benefactor tow r ards the Hereafter. 

m. Other benefits of zaka t 

So far, we have attempted to outline the immediate benefits com¬ 
prised by zakat. By no means is this the end of it, as each empha¬ 
sized point can easily be elaborated further, many possible benefits 
may n °t even have been mentioned, and there are certainly future 
benefits that rime will unfold. 

More importantly, our helplessness in the arena of expounding 
the aspects of zakat and its benefits, as these transcend our compre¬ 
hension, mast incessantly be kept in mind. The benefits that have not 
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Through the promulgation of zakat, Islam seeks to extirpa e, 
from the onset, social diseases like theft, by destroying theii ven 
foundation and preventing their establishment. By utilizing the priv¬ 
ilege of performing zakat, die wealthy not only offer a righteous act 
of worship, they also soothe the poor, providing them widi finan¬ 
cial relief and thus preventing them from taking up theft as a means 
of sustenance. In an interesting wise, the poor receive needed recog¬ 
nition in the community as people sought after by die rich to allow' 
them to complete their obligations. This, in no way, should be con¬ 
ceived as freeloading, as this is something unthinkable for a healthy 
Muslim. Rather, zakat is financial help during a rainy day, in a sense 
encouraging the recipient to take brand new steps. Condescending 
to freeloading off others, for a Muslim who possesses the power to 
make his own ends meet, ,s totally unacceptable in Islam, which prais 
work b y ho,dijl g't equal with worship. For; P 
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The Nohlc Prophet enumerates poverty that ‘"makes one f Qr 
get die Lord" 39 among die seven diings diat must be avoided bef 0re 
their arrival. A person suffering in die throes of extreme poverty 
along with many diings, is bound to forget die purpose of creation 
Svidi a ruinous diought must be avoided as it will only add to th e 
person’s sufferings by causing additional anguish in die hereafter. 

B. Zakat helps achieve working power 

Zakat is a source of powder for die needy. In addition to providing 
the financially stricken poor with desperately needed capital, zakat 
also injects in diem a dynamic energy; instilling in them die confi¬ 
dence to protide for their own. 

By hindering stockpiling, zaizat bestows an intense vi tali tv on 
the economy as well as ultimately providing matchless opportuni¬ 
ties for the unemployed, wanning them back to the community. Islam 
incessandy encourages individuals to be effervescendy active, con¬ 
versely condemning laziness and time-wasting. 

Consequently, it is not difficult to imagine the enormity of the 
contributions to the overall economy brought by the person who 
is given such a great opportunity, as a result of the application of an 
invaluable teaching. 

The prevalendy unfortunate state of young people in secular 
societies, w'ho squander their time and precious potential in such 
places as pubs and casinos, reinforces the importance of zakat. A 
country whose non-contributing masses have been revivified through 
such a process whereby wealth is continuously cycled for the ben¬ 
efit of all, will inevitably experience an economic revitalization. 


c. Zakat promotes employment 

Contrary' to popular belief, zakat does not give rise to indolence, 
on the contrary, it encourages individuals to work. The Prophet of 
God strongly advised against being a “receiver,” underlining C ^ 1C 
immense value of giving: “The higher hand is better than the l° w 
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the following advice, “Alwavs be dignified. Evade *e disgr « of 
begging either on the individual level or the national level throng 
sincere? trying your best not to fell in such a state, and maintain 
your status of grace as a benefactor. Keep in mind that dependence 
on others is life of anxiety.” This hadith also provides us a credo in 
international relations, giving us, individually or entirely, the crucial 
task of embracing a diligent attitude, hence delivering the Islamic 
world what it rightfully expects. Honor, dignity and superiority always 
belong to God, His Messengers, and die believers. Therefore believ¬ 
ers should not come under die control or authority of unbelievers, 
for this undermines their dignity and superiority. 41 It has thus become 
evident that zakat vehemently encourages a self-liberation from 
dependence on others through the embracement of working as pre- 
eminent attitude. 
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ders the poor as an esteemed and sought-after part of society, as 

mentioned above. 

It is imperative to locate and deliver zakat to those who are 
genuinely poor. The obligation of zakat is not one of the specified cat¬ 
egories. in a case where a person misplaces zakat , wrongly assuming 
the recipient to fall under one of the categories, he is exempt from 
having to give again “correcdy,” because of his sincere intention. 
However, the best must be done to avoid such a scenario. The 
Companions of the Noble Prophet had first criticized a person who 
had given his zakat first to a thief, then to an adulterer and then to 
a rich person; they later modified their opinions knowing/hoping 
that any zakat , earnestly given with good intention, without an aim 
for error, would act as a cure to their problems. This accentuates the 
importance of conducting proper research in locating those gen¬ 
uinely eligible for zakat to facilitate the correct utilization. 

Zakat saves the poor from being thrown into total oblivion, turn¬ 
ing them into revered people who are sought after. Ultimately, as 
zakat pervasively functions throughout the community, the magnif¬ 
icent days of Umar ibn Abdulaziz, where finding an eligible recipient 
of zakat was in itself a difficult task, will inevitably return. In this 
environment, the poor will not search for the rich; instead, the rich 
will desperately hunt for the poor to remove an enormous weight 
off their shoulders, thus fostering a perennial gratitude towards the 
poor, who are essential to removing that load. 

No doubt, the rich, immersed in a luxurious lifestyle, can other¬ 
wise quite easily become an object of grave envy for the poor as 
they batrie daily for sustenance, overwhelmingly intensifying their 
feelings of abhorrence. When added to the disdainful demeanor of 
the rich, the abyss between rich and poor becomes insurmountably 
grave and culminates in an inveterate hatred for wealth, an attitude 
pervasive throughout many societies. The only way to overcome 
the abhorrence of the poor towards the rich lies in the performance 
of zakat; rich people’s conceiving of the poor as friends in need will 
alter the poor s resentment changing negativity into gratitude over 
U ^ at ^ ^ >een granted to them by God through the donor and their 
appreciation of the rich for administering their rescue. The rich. 
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U in this aspect, prevents civil unrest and dtscord, for what F 
penially lies at the root of much of today’s most critical so 
nomic problems is material dissatisfaction, a hegemony wherein 
certain few and their chronic desire for financial domination are pit¬ 
ted against the frustrations of many. In that way zakat performs the 
inimitable role of “equalizer,” providing inherent stability and sat¬ 
isfaction for all sectors of a society, thereby engendering a more 
peaceful coexistence than would otherwise be possible. 

What are the benefits of zakat on society? 

Zakat, with its innumerable facets, is a bond between members of 
society, one wherein collective harmony is dependent on individual 
harmony. For zakat explicitly creates a virtuous setting that elimi¬ 
nates various social problems by establishing a harmonious atmos¬ 
phere for both the rich and the poor. In a nutshell, zakat forestalls 

a- Zakat reduck glass struggles 

P f at a mtrumum and the 









4S 


( \ vm m him 4 Compivhcnsivc Guide to Zakat 


umis likrlv to cause social conflicts are tilled. In other terms, rel a ~ 
nons between the rich and the poor must not deteriorate if ana ‘. 
chv is to be avoided. Undoubtedly, the most important power that 
upholds these crucial relations between die rich and the poor is zakat 
and other principles of assistance. In societies where zakat ceases to 
exist, die precipice between die rich and die poor widens to die effect 
where abhorrence and hatred replace love and appreciation for the 
poor, and concomitandy, disdain and scoin replace compassion and 
charity for die rich. 

Leaves of history attest to the gradual deterioration of civiliza¬ 
tions that have opted to ditide diemselves into conflicting classes. 
Thar initial happiness, a fruit of uncompromising discipline, has always 
been, more or less, short-lived, a prelude to their swift exit from the 
world stage, under the debris of tlieir own civilization, as they have 
paid the ultimate price for their social injustices. 

Bv pronouncing, “ ZaJmt is the bridge of Islam” 42 , die Noble 
Messenger amplified the importance of zakat in abolishing eco¬ 
nomic gaps between members of society. Zakat is a bridge used for 
passing over economic strife and when the whole community makes 
use of this bridge, class conflicts have the potential to become part 
of history: This bridge also constructs a stable middle class through 
which increasingly more recipients of zakat can become its donors 
and a possible clash between the rich and the poor is prevented. 


b. Zakat strengthens the middle class 

By the prevention of the polarization of society, Islam envisages the 
construction of a strong middle class. In providing an opportunity^ 
for the unemployed to embark on new business ventures, zakat gains 
them back into society, stronger than ever, instead of deserting them 
to become burdens of the community. The strengthening of the 
middle class in Islam is not encouraged just through zakat and sadaqK 
in actuality there are more precepts pertaining to this issue. For 
instance, when dividing booty or the spoils of war among members 
of society; God declares: 
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bestowed by God, the existence of social classes is to era e 
scorn of the rich towards the poor is sustained, riches ne\er rin 
true happiness; on the contrary, financial resource easily becomes a 
profound source of conflict, even within families and close-knit 
groups. Additionally, in such societies, the poor remain in perenni¬ 
al anxiety in regards to attaining their sustenance whereas the rich 
foster a similar anxiety pertaining to the security of their wealth. 
The resort to dangerous alternatives can thus evolve into an option 
for the poor, a plight we have been so used to witnessing around the 
world. In contrast, zakat eliminates all of the illegitimate options, 
graciously providing the poor with an ethical way out of their strife- 
exhaling into the community a fresh breath of life. 
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The embracement of self-centeredness, at the expense of a b an 
doning an altruistic life with social awareness, would be tantamount 
to trotting dangerously, as brilliandy illustrated by the Qur’ an 
Throwing one’s self into danger is due to deserting infaq or spend¬ 
ing in the way of God and its grave outcomes that immediately com e 
to mind, including anarchy becoming the dominant force over soci¬ 
ety that further leads to inextricable national and international com¬ 
plications. This dissipative demeanor of the aristocratic class, indu¬ 
bitably, remains the prime cause underlying anarchy. It is this shock¬ 
ingly irresponsible attitude of the rich, who squander astronomical 
amounts of money to attain luxuries in an attempt to satiate their 
interminable carnal desires, which causes the insurgence of crude 
souls, leading to anarchy and eventually turning the social welfare 
system upside down. 

Wasteful displays as such will, no doubt, wet the appetite of die 
poor, inculcating in them an insurmountable feeling of hatred for 
the rich and perhaps, an excuse to usurp their property upon the first 
chance given. Obstinately abiding by the notion that enormous 
financial gaps between individuals do not cause an implicit or explic¬ 
it upheaval is simply ignoring the realities of life. 

The inveterate enmity the poor have for the rich, through zakat , 
providentially evolves into love and respect, patching up the wounds 
initially caused by greed and selfishness. 

By responding to hate with love, the rich will attain an immense 
respect, and consequendy the bond of fraternity' throughout socie¬ 
ty will be reinforced. Those who do not spend in the way of God 
impede the rights of others by depriving them of what is theirs and 
simultaneously, wrong themselves by evading an obligation. God, 
indeed, dislikes wrongdoers and following such a line of action would 
ultimately attract the dislike of the Creator. 

‘Indeed God does not wrotiy humankind in any way; hut humankind 
wrong themselves v (Yunus 10:44) underlines how human’s worst 
enemy is, ironically, himself. Those who indulge in “self-oppression 
by avoiding zakat will suffer an assault of anodier form of opp rcS 
sion. The oppressor is the sw'ord of God; taken revenge with 
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insatiable greed generates unavoidable calamities from their wealth. 

By fixing the problem before it spreads, zakat forestalls the poten¬ 
tial complications of society, establishing a firm social structure. 
Looking from this perspective, many current issues could be avoid- 
ed if zakat is effectively utilized. 

d. Zakat liberates society from interest 

Interest has come to be an essential method of exploitation for the 

happy minority in their quest for greater wealth. While attempting 

to establish a society where benevolence reigns, it is inevitable that 

an effective antidote be applied to extirpate interest, to its very last 

residue, to prevent the upsurge of many social predicaments. 

God, the Almighty, has explicitly forbidden all types and forms 

of,merest, the chief catalyst in causing the rich to become richer 
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Though, on die surface, wealdi may seem to increase 
interest, in actual tact, it fails to deliver prosperity which is, instead 
prompdy taken away by die Creator and replaced with gradual dete¬ 
rioration. Riba, the Arabic term for interest, holds various mean¬ 
ings, almost all of which are negative, like destruction and devastation- 
and it also refers to something that carries with itself misfortune. 
sharp comparison is made above between, on the one hand, riba or 
interest diat bestows the wealth perennial depreciation and, on the 
other, sadaqa , the prime inviter of prosperity What's important is 
the actual prosperity bestowed by God on the riches, not the osten¬ 
sible increase. Seeing that God has given this assurance, it is unthink¬ 
able for Him not to realize this assurance, and He will perpetually 
shower prosperity on wealth out of which sadaqa is given, as con¬ 
firmed by a copious amount of verifications. Abandoning all forms 
of interest and embracing sadaqa is a key step towards realizing 
social justice. 

Interest contributes to an apparent increase in wealth but this 
increase is nothing but a veil put over its eventual depreciation. The 
above verse, through comparison, implicidy alludes to how sadaqa 
generates a prosperous economy for a society, as opposed to the over¬ 
all deterioration caused by interest, in the purest sense of the word. 

The Qur’an, by introducing the prohibition on interest, slow¬ 
ly prepared the early Muslim society for the total acceptance of zakat , 
by articulating how the Jews, due to partaking in forbidden inter¬ 
est, were deprived of many things which were otherwise previous¬ 
ly permissible: 

Because of the wrong-doings of the Jews, We made unlawful 
for them certain good things which were otherwise lawful; and 
because they hindered many from God’s way, and of their tak¬ 
ing usury when they were forbidden from it, and of their devour¬ 
ing people’s wealth by wrongful means. (Nisa 4:160-1) 

0 you who believe! Do not live on usury, multiplying your wealth 
many times over (as compound interest). Have fear of God, 
that perhaps you may be successful. (A1 Imran 3:130) 
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the^ impious and the guilty. Those that believe and do good 
works, and establish salat and pay zakat will be rewarded b\ 
their Lord; and no fear shall come upon them, neither shall they 
grieve. 0 you who believe! Have fear of God, and give up what 
is still due to you from usury, if you are true believers. And if 
you do not, then be warned of war (against you) by God and 
His Messenger. If you repent you may retain your principal 
(without interest). Wrong not, and you shall be not wronged. 

And if the debtor is in straitened circumstances, then grant him 
a postponement until a (time of) ease; but if you remit the debt 
as almsgiving it will be better for you, if you did but know. 

(Baqara 2:275-80) 

As stated above, God and His Messenger deem interest-orient¬ 
ed tycoons as a reason to wage war, which in effect, means an 
enlete Dwme Mercy- for the rebellious perpetrators. By retort- 
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wealth or money will live as if struck by Satan, the very same state 
in which they will resurrect. 

The reason for this punishment is that they iniquitously equate 
usury with trade, claiming its permissibility; this is a case of an incor¬ 
rect perspective yielding conclusions that are immensely wide off 
die mark. By paying close attention to the Quranic instruction instead, 
we can gain a better insight to the very psycholog) 7 diat affords them 
this misunderstanding. In other words, by asserting diat, “Trading 
is just like usury”, usurers actually dare to suggest that trading and 
usury are ethical equals. Yet the clear Qur’anic directive, “God has 
permitted trade and forbidden usuiy,” unambiguously puts an end to 
all possible debates. Usury and interest are an assault on property 7 
and wealth, whose protection is just as essential as the protection 
of life and chastity. In fact, all religions highlight, in one way or anoth- 
er, a person’s duty to protea the five essentials of faith, mind, prop¬ 
erty; life and progeny. The hadith, tt A believer’s property 7 blood and 
chastity are forbidden to another believer, ,>44 amplifies this outlook. 
In this context, usury is an attack on property 7 from which we are 
compelled to protea ourselves, and a sinister means of exploiting the 
sweat of others. From another perspective, allowing usury 7 to oper¬ 
ate means the ultimate blow to production as men will preponder¬ 
antly prefer to adopt methods that provide them easy earnings in 
their quest for satiating their natural inclination for wealth. With 
usury, this inclination is wastefully exploited, instead of cultivating 
the world, and man) 7 promising talents are laid waste on by the 
embracement of the motto “Invest in interest, and lay back!” 

Usury, a practice that destroys qardal-basan, (i.e lending mon¬ 
ey to those in need just for the sake of God, a pivotal part of the 
Islamic spirit) concurrendy terminates the social bond, leaving each 
person to solve financial problems individually rather than seeking 
a communal help. As a result, nobody is left with a problem-free 
opportunity 7 to borrow money. Qard al-basan, a vehemendy emph a 
sized facet of Islam, is given eighteen times more reward than 
sndm]a. 15 This precious practice reinforces the belief that whatever 
the expected surplus is, it should strictly be expected from Ood- 
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sternly forbidden usury and has given permission for trading. In 
reality, the key factor that paves our direction is the simple commands 
or prohibitions of God, not the entailing beneficial results that sur- 
face upon their application. Therefore, the benefits are subordinate 
to our efforts and striving to achieve the blessing of the Almighty, 
through abhorring what has been decreed as being abhorrent, and 
embracing what has been decreed as being worthy of embrace. 

Sndaqa, an initiator of blessings and prosperity with all its types, 
is also the golden key to the copious treasures of Divine Compassion. 
By virtue ofa miraculous style of articulation, the Qur’an illustrates 
chanty as an act that brings the provider closer to God, so to speak' 
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foundation of social justice; one could say that it provides a cure 
for a disease before it takes hold ot the whole body. The realization 
of this cure is through an uncompromising establishment of the insti¬ 
tutions for alms and charity, and forever shutting die door on iniq- 
uitable practices whose menacing effects are extensively renowned. 
The number of investors whose dreams of riches and luxury have 
become horrendous nightmares through the manipulations of inter¬ 
est are by no means few. Opposed to these, there are coundess souls 
whose wealth has multiplied in great magnitudes thanks to sndnqa , 
not to mention the love they have earned from the masses. By now, 
it should be blatandy evident that usury is a destroyer of social bal¬ 
ance and a spoiler of the mutual harmony which is the unbending 
backbone of human life. 

Not coincidentally, this verse relating to usury is among the 
final revelations of the Qur’an; its prohibition was declared during 
the concluding days of the Prophet’s (upon whom be peace) life. 
The Messenger of Goff during the Farewell Pilgrimage, put the pro¬ 
hibition of usury into effect, first by abolishing his uncle Abbas’s 
interest, thereby setting a perfect example. Throughout those ser¬ 
mons, addressed somewhat as farewells to his Companions, he 
abolished blood feuds and then pronounced, “Beware! All previous 
usury is now under my feet, and the first interest I abolish is that 
of Abbas ibn Abdul Muttalib.’* 47 Absolutely nobody hesitated, includ¬ 
ing Abbas, in abandoning their anticipated hoards of interest; more¬ 
over, they started agonizing over possible divine penalties for their 
prior indulgence in usury. A soothing edict, however, was revealed 
soon after, dispersing the noble Companions’ anxiety: 

There is no sin on those who believe and do gooff righteous 
deeds for what they might have partaken (in the past), provided 
(henceforth) they fear (the end of their previous creeds and mis¬ 
deeds) and come to faith and do good, righteout deeds, then keep 
from disobedience to God in reverence for Him and piety and 
believe (more profoundly), then be more meticulous in obeying 
God in greater reverence for Him and piety and be devoted to 
doing good, aware that God is seeing them. (Maida 5:93) 
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An implicit illustration is also to be found throug a n 
depiction of the perennial indolence of usurers and the consequen¬ 
tial anxieties of their parasitical lives. Those who lead such a lie 
suffer a similar ending, facing a fitting penalty for their unjust insis- 
tence that usury constitutes normal trade. According to the inter¬ 
pretations of Ibn Abbas, an illustrious Companion, usurers will be 
resurrected in a state of strangulation. The words articulated by the 
Messenger of God illustrate a symbolic scene he witnessed during 
the Miraj, or Ascension, and offers us an enlightenment: “Then I 
saw a group whose bellies were like houses and who happened to 
be on the path which the Pharaoh and his folk were taken to hell- 
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and whoever takes active part in such a dealing, 52 the doomed out¬ 
come of impudently declaring war on God and His Messenger. I n 
fact, the fate of the entire group—the instigators and his or her var¬ 
ious supports—is captured perfectly in a very short and powerful 
chapter near die conclusion of die Qur’an: Perish the hands of the 
father of Flame! Perish he! No profit to him from all his wealth , and all 
his pains! Burnt soon will he be in a Fire of Blazing Flame! His wife shall 
cany die (crackling) wood -Asfuel! A twisted rope of palm-leaffibre round 
her (own ) neck!” (Tabbat 111:1-5) May God protect us all from such 
a destiny. 

Addressing die giant mass gathered around him eight)' days 
prior to his eternal migration from Earth, the Messenger of God 
pronounced that God had now perfected the religion and finalized 
His blessings on the Muslims, stressing that the only way to pro¬ 
cure the blessing of God is through Islam, the submission to the 
will of God. 

Thus, the Prophet encapsulated the basic tenets of the Qur’an, 
the miraculous guide for those in possession of a magnanimous spir¬ 
it, as magnanimousness is perhaps the most ideal word to describe 
the precious state of mind of the believers who successfully eschewed 
usury and adopted zakat. In fact, the Companions who had, at that 
time, gained utmost maturity after a 23-year period of stringent 
development unconditionally surrendered to those exquisite tenets. 
This, in turn, underlines the significance of corrective maturity before 
the embracement of the principles required to annul immorality 7 . 
Even though societies may achieve a head-spinning development in 
technolog); for example, or an apparent increase in welfare through 
solutions to minor economic problems, no matter how happy they 
seem on the surface, their life-spans will never realize their full poten¬ 
tial and they will be utterly helpless, in an imminent shake of social 
upheaval, as long as they carry on the practice of usury 7 that is so 
fundamentally contrary' to human nature. In effect, systems diat move 
us against the tide of righteousness are no more than “sparks in the 
pan” and cannot provide a long-lasting illumination. 
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In a nutshell, zakat and interest are two opposite and dichoto 
mous poles. While zakat is aimed towards acknowledging the rights 
of the poor and eliminating obstacles that impede these rights, the 
essential crux of interest entails the rich ignominiously becoming 
richer, leaving the poor stranded in destitution. Contrary 7 to such a 
devastating outcome, by preventing the exploitation of the poor, 
Islam also shows the rich alternative ways to make use of their 
wealth, free of fear and anxiety 7 . The application of zakat ultimately 
means the extirpation of usury, endowing the society 7 with genuine, 
long-lasting bliss. 


e. The other social benefits of zakat 
Indubitably, the benefits of zakat do not end there. Among the o 
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ture. Moreover, the totality constitutes a prelude to other innum e 

able benefits that will arise through die utilization of zakat _ben 

tits bodi seen and unseen, in diis world and die next. God th 
Exalted, is remote from indulging in any activity void of meani 
and distant from negated attributes: “Not fir (idle) sport did We ere 
ate the heavens and the earth and all that is between!” ( Anbiya 21 -1G ) 
Therefore if zakat has been decreed by Him, then it unquestionab] 
must contain a copious load of purposes, all of which will unravel 
in time. 


Chapter 3 
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are all predicated upon the Qur’an and Sunna. Despite the 
Qur'an's ardent emphasis on zakat, it has no specific pronounce¬ 
ment on the amount of nisab, which has been, in turn, explained by 
the Prophet (upon whom be peace). 

The possessions subject to zakat can basically be encapsulated 
as livestock, moveable and immoveable assets, mines, agricultural 
harvests and commercial merchandise, all of which have different 
limits and amounts for nisab. In brief, the msab for each item and 
the amount ot zakat that needs to be spared from the item vary 
wording to the item’s status. “One-fortieth” has generally been a 
pmasnt measure .among public, although this calculation only per- 
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o YOU who believe! Indeed many of the rabbis and priests 
devour the wraith of people by false means and debar them 
from the w av of God. Those w ho hoard up gold and silver and 
do not spend it in the way of God, give tidings unto them of a 
painful punishment. The day shall come when their treasures 
shall be heated in hellfirc; and their foreheads, sides and backs 
shall be branded with them (saying), “Here is that treasure that 
you hoarded up for yourselves; taste, now' what you were 
hoarding up." (Tawba 9:34-5) 

In similar fashion, the Messenger of God has provided the fol¬ 
lowing illustration: “There is no wealthy withholding the zakat of 
the gold and silver that will not have these possessions brought to 
them in the Day of Judgment, in the form of burning panels, addi¬ 
tionally heated in the hellfirc, branding their sides, foreheads and backs. 
Each time these panels cool down, they will be reheated to return 
die torment, until the end of judgment, in a day equivalent to fifty 
thousand davs. Then they will be shown the way, either to Paradise 
or to Hell.” 1 

As it is known, gold and silver were the currencies in circula¬ 
tion dunng the era of the Noble Messenger and the ensuing cen¬ 
turies, evaluated as both nuggets and jewelry Even though, in this day 
and age, they arc predominandy no longer utilized as currencies, 
they still occupy an undoubtedly important place as economic 
investments, which can be changed into currency with ease if the 
need arises. Moreover, their current use as jewelry is quite pervasive 
throughout society. Irrespective of the intention one has in possess- 
ing such goods, one is compelled to pay zakat on them once they 
have accumulated to a certain level. 

Various figures exist in relation to the definition of a nisab of 
gold and silver, stemming from diverse interpretations of the meas¬ 
urements used during the time of the Prophet (upon whom be peace) 
in different areas, or simply put, according to traditional norms. Tl ie 
msab of gold, however has generally been identified as 85 grams and 
that of silver as 595 grams. According to a narration of Abu Said 
al-Hudn, the Messenger of God stated that zakat is not required for 
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an overall proportion of 2.5%. 

2. The zakat on cash, checks and bonds 

w banknotes in circulation today do not essentially possess value; 
rather they are simply papers assigned a nominal value. Though fro 
the purely physical aspect they hold no resemblance to the gold and 
silver used during the time of the Prophet, they perform the same 
function. To be more precise, banknotes or cash have taken the place 
of gold and silver in commercial transactions. Thus, it is only logi¬ 
cal that cash be evaluated according to the role it plays in trade; 
therefore, it is also integrated into the calculation of zakat , with a 
2.5% ratio. Thus, a person in possession of checks or bonds equiv¬ 
alent to at least 595 grams of silver or 85 grams of gold must offer 
2.5% of it as zakat , owing to the fact that nowadays, these have 
become the standard for the exchange of goods, as well as a poten- 
tial means for buying. 


T The zakat on shares or investments 
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lYrraining to the first type that involves investments in the f Qllll , 
elation, the building and machinery, Hanafi scholars nurture a rel Uc _ 
taut attitude in regards to subjecting it to zakat given tliat the invest¬ 
ments end there. The Majalla Committee, oiganized by die Ottomans 
in the 19 ,h century to systematically complete an official Islamic 
Code of law; nonetheless inclined towards die Malikis and opted i n 
favor of giving zakat in such a situation, a veidict perhaps more fit¬ 
ting in terms of disseminating vigor in an otherwise dead invest¬ 
ment. The investments within the company, on die odier hand, must 
be assessed as commercial merchandise, with a 2.5% ratio of zakat 
in that they can also be cashed in if required. 

4. The zakat on jewelry 

Even though other schools hold diverse view's, die Hanafi scholars 
insist that zakat is imperative for jewelry equal to nisab. Thus, a 
woman possessing jewelry worth at least 85 grams of gold is com¬ 
pelled with the paiment of zakat. Despite die fact that wearing neck¬ 
laces, bracelets, earrings and other jewels are permissible for women, 
the Messenger of God had nurtured a profound sensitivity towards 
his family as far as this issue was concerned, to die effect diat once, 
haiing seen his beloved daughter Fatima wearing a bracelet acquired 
as parr of gains of war allocated for her share , he admonished her by 
warning , “Would you like people to say the daughter of the Prophet 
is fashioning a loop ofhcllfire around her wrist?” Having heard this, 
Fadma, so sensitively compassionate, hurriedly sold the bracelet 
and freed a slave with its money After explaining what she did to 
her exceptional father, he displayed his joy by uttering, “Praise be 
to God who has spared the Prophet’s daughter from hell fire. 

Insofar as Islamic Law is concerned, the wife is financially inde 
pendent from her husband; in other words, a wife can possess both 
moveable and immovable assets. If these assets surpass the amount 
of nisab, then according to Islam, she is considered to be rich, thu 
she naturally becomes obliged with the duties of the rich. 
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Lust stop hen:, however, and gain a more profound understand- 
ing of this issue. Does this verdict mean that the person is not respon¬ 
sible for paying zakat on these items, or need not pay it; or, does it open 
the possibility diat it is best, and advisable, to give zakat on these? 
This, in entirety, certainly calls for reflection and contemplation. 

In summary, returning back to the jurisprudential verdicts, zakat 
basically must be given of jewelry equivalent to nisab. If the jewel¬ 
ry is used for trade, then it becomes classified under commercial 
merchandise and is calculated accordingly. Precious stones, then, are 
subject to a 2.5% ratio of zakat given that they are utilized as com¬ 
mercial merchandise. On the whole, it is more appropriate to offer 
tahat even if they are being kept as items of jewelry, as the Almighty 
will not interrogate a person on account of giving zakat , but will do 
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5. The zakat on collections 

In this dav and age, as a result of personal interest or commercial prc . 
texts, the collection of various items has become a pervasive practice. 
In some instances, diet' can even gain astronomical values which are 
difficult to estimate. 

Looking from the perspective of the Qur’an and Sunna, no 
clear-cut verdict can be cited. Like in most other issues, however, a 
sound decision can be reached predicated upon general principles 
oflslam and extrapolations from similar situations. Thus, if the items 
aa* collected with commercial intention, then the verdict is evident; 
die collection is subject to a 2.5% zakat. However, if collecting is 
practised as a hobby or a pasttime, dien it ought to be regarded as 
katiz (i.e. stowed treasure), whereby it again becomes subject to a 
2.5% zakat. Adopting this approach effectively disperses all excus¬ 
es to evade paying zakat and renders an advantage when considering 
the saddal-dbarayi principle in Islamic law, which elaborates die neces¬ 
sity of blocking a 11 roads that lead to iniquity. In effect, collectables, 
some of which may even have gained a worldwide market, can eas¬ 
ily be sold and cashed-in at any given time. Requiring zakat for 
these effectively prevents people from collecting simply as a pretext 
to avoid paying zakat. 

6. The zakat on additional accessories 

Except for basic necessities, zakat is required for additional accessories 
and clothing that are kept at home. This demands first die identifi¬ 
cation of these extras, and second, the integration of these items into 
the calculation of zakat. These “additional items” include all sorts of 
clothes, equipment and household devices and appliances diat cannot 
be considered an absolute necessity. Consequendy, it would be wise 
to reassess the whole contents of the house prior to offering zakat. 

B. How is ZAKAT GIVEN ON UNMOVABLE ASSETS? 

The system of zakat, promulgated by Islam not just for move able 
assets but to cover all areas of possible investment, is an absolute 
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two separate perspectives. Unmovable assets are generally either 
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follow suit. As indicated by the Majalla Committee, the zakat 0n 
the building must be calculated based on its current value. Suggesting 
otherwise, for instance that zakat ought to be calculated based o n 
the estate's rent instead, or only, would be tantamount to impeding 
on the rights of alms recipients. For instance, although amounts 
will surelv differ from one place to another, let’s assume the total 
rent per annum on a $100,000 house to be approximately $6000. 
Paving zakat from the rent results in a calculation of $ 150 only in con¬ 
trast to die $2500 worth of zakat extracted from the house itself. 

Scrutinizing the issue from another viewpoint, it becomes bla- 
tandv clear that virtually no one, in die current world, buys a sec¬ 
ond house simply to benefit from its rent; radier, real estate is per¬ 
ceived as an investment that reaps both current and future revenues. 
Therefore, it is only natural that real estate investments be treated 
as commercial commodities. 

According to these preceding factors, and in harmony with the 
spint of zakat, it is undoubtedly more appropriate to follow' die Mali Id 
School and the Majalla Committee on dais issue. As well as being 
in harmony with Islamic ideals, this verdict also secures better ben¬ 
efits for the poor. Bearing in mind that the needs of the poor, des¬ 
titute, students, and the Muslim public in general are taken care of 
with the money acquired through zakat , nobody has die preroga¬ 
tive to hinder or impede such a socially beneficial system. Aaid, most 
importandy, God will bestow a multitude of rewards on those, accord¬ 
ing to their intentions, who sacrifice their wealth throughout ail times 
of need. 

C. How IS ZAKAT GIVEN ON COMMERCIAL MERCHANDISE? 

The Qur an describes the process of giving zakat of commercial 
commodities as an obligation for believers. A verse relating to this 
articulates, “Oyou who believe! Spend of the good things which you have 
earned, and of that which We have brought out of the earth for you * 
(Baqara 2:267). Samurrah ibn Jundab, one of the Companions of the 
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or, the 2.5% value on these possessions may be calculated and gj v , 
cn in cash. 

In summary, in light of this information, a trader would calcu¬ 
late, in cash value, his entire commercial possessions, and then offer 
a 2.5% zakat of the calculated aggregate, including die money j Cnt 
and the money expected from unpaid sales, excluding his debts. 

D. How IS ZAKAT GIVEN ON MOTOR VEHICLES? 

Included in a person’s basic necessities, in addition to a house, house¬ 
hold items, clothes and food, are vehicles of transport. From this 
point of new, it initially becomes evident that no zakat is required 
on motor vehicles. As in the case of houses and household items, 
however, opting to fulfill this necessity luxuriously, which could 
have otherwise be fulfilled—owning cars which carry astronomical 
price tags—alters the prior viewpoint. In such cases, zakat comes 
into the picture, as these can no longer be considered to be simply 
items of necessity, owing to their pomposity. Notwithstanding the 
argument of some that people necessarily should own vehicles appro¬ 
priate with their social positions, offering zakat on these vehicles cer¬ 
tain!}’ stands as a more prudent approach. Such a course of action 
implies forestalling, from the outset, possible dissent against wealdi, 
and in fact, only by virtue of this approach will the social benefits 
of zakat be procured. 

Thus, on one hand, no barriers are placed in front of diose desir¬ 
ing expensive cars; while on the other, the possible ill feelings of die 
poor towards the rich are purged right from the beginning. And, 
as alw'ays, the morality o f zakat comes into focus as man, essential¬ 
ly, makes his calculation of what is payable in the all-encompassing 
gaze of God. 

In a case where vehicles are owned for trade or profit, the sit¬ 
uation is entirely different and a simple calculation of one-fortieth, 
2.5%, zakat is required on their total revenue. Taxis, buses, com¬ 
mercial trucks, interstate coaches, and so on, can be classified under 
this group. Even the value of number plates on taxis and minibus 
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£ How IS ZAKAT GIVEN ON LIVESTOCK? 
and ratio of zakat differ according to the item, as dis¬ 
ced above, so it also varies depending on the type and age of an 
— ai held as livestock. In fact, camels, sheep and catde all have inde¬ 
pendent systems for the calculation of zakat, all of which the Prophet 
himself (upon whom be peace) unambiguously designated. 


1. The zakat on camels 

Camels, as known, belong to desert climates and therefore may not 
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Camels, in places maintaining their widespread use, still COn 
note economic power, thus the validity of their subjection zakat 
remains. The Islamic verdict pertaining to the zakat on camels | las 
been ascertained, predicated upon the narrations of Anas ibn Malik 
who describes his official correspondence with Caliph Abu Bakr i n ' 
relation to die zakat on camels, to the effect diat the former was gi v . 
en die following written instructions by die Caliph, embossed with 
die seal of die Prophet: 

When one has 5 grazing camels for one year, their due is 1 
sheep, which is also the due for 5 to 9 camels. The due for 10 
to 14 camels is 2 sheep; for 15 to 19 camels it is 3 sheep; and 
for 20 to 24 camels it is 4 sheep. The due for 25 to 35 camels 
is a 2-vear-old she-camel; for 36 to 45 it is a 3-year-old shc- 
camel; for 46 to 60 it is a 4-year-old she-camel; for 61 to 75 it 
is a 5-year-old she-camel; for 76 to 90 it is two 3-year-old she- 
camels; and for 91 to 120 it is two 5-year-old she-camels. 7 

2. The zakat on cattle 

The zakat required on catde, another key multipurpose animaJ, has 
again been explicitly identified by hadith. Oxen, too, are classified 
under the same category. The measure instructed by the Noble 
Messenger pertaining to the nisab and amount of compulsory zakat 
on cattle are as follows: 

The msab for cattle is 30. For 30 to 40 heads of cattle, a 2.5 
year-old male or female weaned calf; for 40 to 60, a 3 year-old 
weaned calf; for 60, two 1 year-old calves. For more than 60 heads 
of cattle, the rate is one calf per 30 heads and 1 weaned calf per 
40 heads. 8 

These measures are for those who own cattle for other than 
commercial reasons. Those who buy and sell cattle, however, are 
obliged with a 2.5% zakat, as is the case wadi odier commercial goods. 
Precisely, whenever a commodity sways towards a commercial domain, 
insofar as zakat is concerned, it is considered as commercial mer¬ 
chandise and thus subject to the standard of 2.5% zakat. 
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4 . The zakat on horses and similar animals 

Man’s purpose in keeping horses varies greatly, and whether they are 
IJwriator not differs according to these variance-During 
Jeromes when horses were used in warfare, they could not be 
subject to zakat, simply because they were classified as war equip- 
man, in line with the Prophet’s declaration, “ zakat is not required 
of a Muslim’s horse or slave.” 10 

Today, horses are certainly kept for reasons other than warfare— 
namely, for riding or transporting heavy loads—sometimes even 
striedy for racing, not for gambling but for pleasure. On the word 
of Abu Hanifa horses are subject to zakat , a verdict predicated upon 
die hadith transmitted by Zavd ibn Thahit: “One dinar or ten dirhams 
for every horse in possession that roams freely.” 11 Accordingly, the 
owrhs the fee choice of either paying in cash for each horse, 
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of zakat, is the mast central characteristic of other livestock. For th at 
reason, horses are rarely kept by a single ownei for purposes other 
than breeding, essentially a pretext tor trade, and in line with thi s 
intention, they thus become subject to zakat. 

5. The zakat on other animals 

In addition to the animals for which zakat has evidently been elu¬ 
cidated by revelation, there are also those that have not been gi Ven 
a mention. Rapid industrial development has begotten coundess new 
sectors, many of which are founded on animal breeding. Today in var¬ 
ious regions of the world, animals or livestock are fed with the inten¬ 
tion of benefiting from their products, like bees for honey, cows and 
sheep for milk, chickens for eggs, silkworms for silk etc.. .In fact, a 
great amount of production takes place in established modem dairies, 
poultry farms, trout-farms, and places built for beekeeping and ser¬ 
iculture. A question that may naturally come to mind regarding the 
zakat on these animals would be answered by stating that a 2.5% 
zakat is necessitated, in that they constitute commercial merchandise. 
In other words, if they are kept for commercial intentions, a 2.5% 
zakat is required; but if, on the contrary, they are fed for personal 
needs, then their zakat and nisab are evident. In essence, then, these ani¬ 
mals become subject to zakat once they enter the commercial domain. 
This is the general principle which is applicable to any animal or insect. 

F. HOW IS ZAKAT GIVEN ON ANIMAL PRODUCTS? 

Apart from what has been stated above, we must determine whether 
the revenue acquired from the products of these animals should be 
integrated into the zakat calculations. However, if one compares the 
animals to factory machinery and tools, one might conclude that only 
the product would be subject to zakat. It is imperative, then, that 
these issues, which increasingly arise amid the changing times, be con 
tinually reassessed from the viewpoint of zakat—always with the 
intention of pleasing God and honoring the noble goals of zcikflt- 
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Embarking off from these and other similar evidence, Abu Hanifa 
leaded on the necessity of ushr or one-tenth tor honey acquired 
ram lands exempt from kbarnj i.e. a special tax imposed on the yield 
)f the land, and effectively, this is the view embraced by the Hanafi 
ehool. 


G. How IS ZAKAT PAID ON AGRICULTURAL PRODUCTS? 
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t* the Iron thetrof "hen they arc in season, and pay thc 
din- thrrcofupon thc harvest day. (An’am 6:141) 

In connection with thc topic, the Noble Messenger | las 
claimed dearly, "Tlierc is an ushr on crops that grow by rai,^' 
strcams or bv themselves through absorbing water into their rr , ^ 
and half an ushr on irrigated crops. 

Including a slight difference in minor details, all schools arc 
ACTtcmcnt that crops grown effortlessly require a zakat of one-tenth 
and those gmwn with greater effort entail a zakat of one-twentieth 

The Hanafi school, by virtue of taking into consideration the 
generalization of the judgments within die verse, have laid down 
that ushr can be acquired of all kinds of agricultural harvest, contrary 
to thc opinion ofMuhammad ibn Idris al-Shafii, who suggests that 
emps that arc able to be stored for a long time are subject to zakat 
Hie Maliki and Hanbali schools, almost in line with die Hanafi schol¬ 
ars, maintain that agncultural crops should all be considered for ushr. 

Evidently; die Hanafi school handles diis issue in a more exten¬ 
sive manner, whereupon crops that have become significant sources 
of income in many countries such as cotton, linen, sugarcane and 
so on, are effectively included in the process of ushr collection, thus 
expediently' balancing die number of rich and poor in society. In 
some junsprudential books, there has recendy been a mention of 
virtually ushr-free crown land (min land), a blatant mistake that must 
be corrected. From a historical perspective, from die very beginning 
of the Ottoman Empire to its collapse, for instance, die Sultan— 
nor the public—paid tax, or ushr, on the land he owned. Thus, in some 
books, the terms Amzt al-Amnyya or Arazi al-Sultaniyya have been 
abbreviated as Arazi al-Miri (chief’s land or die Sultan’s land), 
according to which die rulings have been predicated upon. 

At vanous times throughout history; in fact, land reforms have 
been earned our whereby each land has gradually become pn va ' 
nzed The new land-owners, previously not obliged with the pa} 
mtm on this land, had now become responsible f° r ir 
thev took proprietorship from the crown. Today, the definition 
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HOW IS ZAUT GIVEN ON MINES AND MINERALS? 

Ut «oni awti” (mine) has two separate connotations in 
Le: Kmz and rikdz. Kanz practically means all things like 
„JoLne, * and antique objects that have been buned by man. 
(iliis, a general term encompassing kmz, refers to all valuable objects 

underground. b|{ 

By broadly stating that “there is humus (one-fifth) on rikaz,” 

Jit Noble Messenger (upon whom be peace) has obligated a zakat 
of one-fifth or, 20%, on all unearthed items. Taking this hadith as a 
stating point, the Hanafi school has decided that a 20% zakat must 
be acquired from all types of solid minerals that can be melted, like 
gold, silver, iron, copper and lead. No zakat is necessary, the school 
generally opines, from solid minerals unable to liquefy, such as rubies, 
•raids, marble and lime, as well as liquid substances that are unable 
io naturally become solid, like crude oil and mercury. Although 
considering the generalized aim of the hadith, it would perhaps be 
appropriate, especially today, to procure a 20% zakat from all 
o * Ms, the transmitted hadith pertaining to the zakat 
s technically, does not offer certitude. This it is more 
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where nearly as strong as it is today. For instance, petroleu 
item that has ultimately become an inseparable part of life ’ an 
todays ‘‘black gold," was probably not even known back then- 
it'it was known, nobody could have predicted its countless r> ° n 
tial uses. Hence, current supply and demand must be consi 1 . Cn 
along with customs in determining what is and what is not sub' ° 
to zakat. JCct 

In brief, taking die current situation into perspective, it is 
possible to appropriate 20% zakat on all types of excavated urine ^ 
als. It has become somewhat impossible to exclude, from zakat thes 
precious minerals , especially petroleum, for which the mere ac 
sition results in such stormy global disputes. 


Chapter 4 


Who Is Obliged with Zakat ? 









mo is liable for zakat? 

fore collecting zakat from the obliged, it is essenti to 
V first ascertain who these individuals are. This requires cer- 
X) din prerequisites, like the knowledge of Islam, freedom, 
wealth, sanity, maturity—in addition to the requirements concerning 
wealth, namely ownership, augmentation, an elapse of a year 

md the exclusion of basic necessities. 

Moreover, there are additional points pertaining to the coliec- 
m of zakat that must crucially be observed. In sum, must be 
requested strictly of those who are eligible, and eligibility demands 
certain requirements relating , in part, to the person in question, and 
in part, to the person’s wealth. 

WHAT FEATURES MUST ONE POSSESS 
TO BE OBLIGED WITH ZAKAT? 
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teachings but continue to live in Muslim lands is a simple tax, or i%s 

identified by the government. 

b. Freedom 

Zakat has not been ordained compulsory' on those enslaved or in car . 
cerated; conversely, those in this situation are advised, firstly, to uti . 
lize theinvealth, if they have any, to obtain their emancipation. From 
this perspective, slaves historically were not compelled with zakat, 
owing to their lack of physical freedom and their financial constraints! 


Falling into debt, in normal circumstances, is something a Muslim 
should avoid, as it may involve entering the domain of subverting 
another’s personal rights. The Prophet (upon whom be peace) had 
conceded to perform the funeral prayer of a deceased Companion 
only after another Companion agreed to finance his outstanding 
debts. 1 As the time and place of death of any one of us is unknown, 
the attitude of a wise Muslim would be to avoid, if possible, going 
into debt in the first place, as the hadith makes clear that dying while 
in debt can incur a difficulty for the community and a serious bur¬ 
den on our souls. 

Critically, of course, Islam has never burdened man with obli¬ 
gations that exceed his capacity; contrarily, it has incessantly prom¬ 
gated w hat is easy. This principle is also valid for zakat. Even though 
c ^ , n ^ < ^ e ^ )t ma y P° s sess wealth which surpasses nisab, he is 
who fin/J 0 reS ° lve thus excused from zakat. People 

xalted Creator in the Qur’an. 


D - Sanity-maturity 

Maturity is thepoi 

ls responsible until K §atl ° ns st *rt, and in effect, 
° r S ^ e reac hes diat phase. Perhaf 


c. Being debt-free 
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mwg t0 wealth - D ’ ■ n5 rhat meet these terms—namely, 

Xl^'rownetship of the wealth; the wealth 
must be augmentable; tt must have surpassed the set amount we 
above the basic necessities; and a full year must elapse since its attain¬ 
ment. This description needs to be elaborated further at this point. 

a. Ownership 

W«5 *<* obliged ,o petfom, ttir dut|es of ^ 
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Should zakat be given on loans? 


, , person is the creditor, that is, he possesses m on 

In a case where a y _ else, we are fared 


1 with two 


sc where a Pf s ^ somebody else, we are faced wi 
ey that is tempos Y ^ necessity Q f zakat. 

° U T Hv”if the money diat is expected to be paid back is under 
i b- a check or promissory note seen as certam repayment, 
„hh is virtually commensurable with die wealth at hand, 
its zakat must immediately be paid. Given that the 
“ll of repayment are doubtful or improbable, then the zakat on 
dTmoney should be delayed until reimbursement takes place. When 
the repayment does take place, we are then faced with another two 
alternatives: some scholars believe that as well as not giving zakat 
for previous years, the current year’s should also be withheld, because 
in a sense, it resembles newly acquired wealth. The odiers, who 
approach the issue from the perspective of the rights of the poor, 
maintain that its zakat should still be offered. Insofar as caution is 
concerned, undoubtedly, the additional payment of the previous year’s 
zakat is more appropriate, both as a means of steering clear from 
breaching the rights of the poor, as well as taking a step towards 
attaining the pleasure of God. 

b. Augmentation (The Increase of Possessions) 

Islam does not necessitate zakat on property that by nature does 
not increase, though conversely, it targets augmentable possessions. 
Augmentation or nama denotes valuables that increase and attract 
revenue and earnings, and is classified into two: absolute augmen- 
^ on and relative augmentation. Absolute augmentation is basical* 
y e increase of property or possessions through birth, reproduc- 
and'cnm ° r -‘f e Accord ingly, animals or livestock, gold, silver 
men^T? 3 me " handise fal1 ™der this category. Rdative aug- 
increase at the hlid ^ WCalth P ossessin g possibility of 

the owner increases ir * ° r a 8 ent ' Irrespective of whether 

on tliat wealth owino n0t ’ Wl ^ effectively be asked for zakat 
’ 8 to ns potential. However, in Islam, if the prop- 
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tTiTJtSSi'fc craps grown through per- 
>nal irrigation. For storable crops like wheat, barley and tatsins, 
k iiisak is 5 msq (approximately 653 kg), and the prevalent con- 
option is that no zakat is required for vegetables such as onions and 
mice. Abu Hanifa, however, maintains that regardless of their nisab , 

11 agricultural goods, more or less, are subject to zakat. 

Insofar as minerals and marine products are concerned, they 
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■ «„(t of basic food items, clothing, housing, enough 
scholars as consisting ^ work utensils or apparatus, furniture, 
wealth to see to otf ^ t( ^ ay > s condit ions, a car or books need- 
a means for travel^ needs Q f those who, in Islam, are 
ed for education. ^ 0 f_i suc h as children, spouse, parents etc_ 

required to be taken c ^ which ^ not liable to ealeu- 

atesimilar.y_aliowedbas.cn g ^ caK _ 




e. The elapse of one year 

For one to become obliged with zakat, at least a year has to elapse 
on the earnings beginning from the date of their attainment. This 


elapse of a year, -- 

calculated in reference to the lunar year. However, this requirement 
does not necessarily aim at all types of wealth: it does pertain to live¬ 
stock, money and commercial merchandise; but it does not affect 
agricultural crops, fruit, minerals, treasure, honey and similar items. 

Another aspect needs to be elaborated. A person who contin- 
ues to acquire new wealth in addition to the base wealth which has 
reached nisnb and is thus subject to zakat, no longer needs to wait 
for the elapse of a year on these possessions; on the contrary, these 
augmentations need to be progressively included in the base wealth 
and calculated accordingly. This point is overwhelmingly agreed 
upon for commercial merchandise and for the offspring of livestock, 
although there is a minor difference of opinion between the schools 
pertaining to increases in different types of livestock. The general con¬ 
sensus, however, is that under such circumstances, one must start 
TJ [° r mstance ’ if a person owns camels equivalent to msab, for 
c 1 e is paying zakat , and acquires a further 30 cattle or 40 sheep, 

zafotn\J Vm TJ* ^ nCW ^T^itions, and then pay their 
business whTthese ^ Howevcr ' lf F*-‘ rson is doin S 

a year, he must pay zakau m the""' Waiting f ° r ** ^ ^ 
a further 100 sheeD f m ‘ F ° r ^ 1S reasor h if a person buys 
which he is paying *P r lnstanc ^ ln addition to the 40 sheep for 
vide zakat on 140 sheen * ° r * n 8 t0 Abu Hanifa, he must pro- 

P without waiting for a year to elapse. 


called bamlanu al-hawl in Islamic terminology, i 


Chapter 5 


How Is Zakat Paid? 
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0 , appropriate for us to conduct trade based on such assump- 
Other scholars who permit estimation limit it strictly to grapes 
lates, excluding all other types of produce. In view of the adopt- 
)ursc of action after the Prophetic Era, it may be said that 
ugh such conduct may be allowable for governments in order 
hcv may attempt to balance the treasury from the perspective 
mmc and expenses, adopting such a method for generally 
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■ , n that the collector is the government, zakat niUst 

collected and distributed in a different fond to avoid 
essentially t><- c 

'“^folE^dt* transmitted by Anas ibn Malik is w orth 
,. terns of displaying the Prophet's scrupulous sensitiv- 

? timing tins issue-. “One morning I took Abdullah ibn Talk, 
ZZ Messenger of God only to see him with a tool in his hand, 
marking the zakat camels. 

As understood by the hadith, items that have arrived at the 
treasury as zakat are meticulously demarcated to avoid a possible 
muddle. This sort of sensitivity, as exemplified by die Prophet him¬ 
self, is an incumbent duty on all who assume the responsibility f or 

__ii_rlictrihlltion. 


Can zakat be paid in worth? 

There is no harm in paying the amount of zakat , after it has been 
established, with a different type of value. In fact, this assertion can 
be found in the hadiths that identify the items subject to zakat. For 
instance, the fact a person can give a 4-year-old camel and sheep or 
its equivalent of 20 dirhams , instead of the one 5 year-old camel he 
was originally obliged with, upholds the general practice allowing 
such substitutions. Similarly, the Noble Messenger declared that the 
zakat on dates could be given with grapes, or vice-versa. 2 

Predicating its verdict upon the above and other proofs, the 
Hanafi school has accepted that zakat can be paid in worth, allow¬ 
ing the donor a choice. If desired, the zakat can be paid in kind; or, 
ts worth can be disbursed in cash; or checks or bonds may be con- 
tributed a practice widely used today. 


rmu UN WEALTH UNDER 
SOMEBODY ELSE’S CONTROL? 

Maction,whetherkTs e' 6 ’* PerSOn causin S or insti S : 

g°o or bad, with some responsibilities. 
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fOULD INSULT AND SCORN ANNUL ZAKA ft 

M wealth is God’s alone and naturally, He can dispose of it as He 
wills. Thus, individuals “possess” wealth only to serve and only rel¬ 
ative to the ultimate ownership of God. He gives unto and trials 
whom He wills, and withholds from and trials whom He wills. Thus, 
the wealthy paying zakat must entirely comprehend that what they 
has been bestowed unto them only temporarily and ultimate- 
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Furthermore. the Qur'an explicitly provides the Mowing warning 
for those who an: not able to infer such a conclusion from oth er 

Qur’anic passages: 

“O you who believe! Render not vain your almsgiving by taunts 
and injury, like those who spend their wealth only for ostenta¬ 
tion, and believe neither in God nor in die Hereafter. Such men 
arc like a rock covered with earth; a shower of rain falls upon it 
and leaves it hard and bare. They will gain nodiing from dieir 
works. God does not guide the disbelievers.” (Baqara 2:264) 

From this perspective, zakat keeps the rich in line with tawhid 
(belief in the Oneness of God), while at the same time rescuing the 
poor from a financial oppression and effectively constructing a bridge 
that connects both sides of the community. Thus, today, we describe 
with pride how our predeseccors, having entirely grasped this notion, 
had a common practice of leaving pouches full of gold written on 
them in places easily accessible to the poor: “This is halal (permis¬ 
sible) for you to take.” The objective was to prevent the poor feel¬ 
ing even a tiny bit of embarrassment or discomfiture. 

IS IT BETTER TO GIVE ZAKAT SECRETLY OR OPENLY? 

The comparative virtue of secredy and openly giving zakat or sadaqa 
differs according to place and time. Although it may be better, on 
ions, to gi\e openly, at other times, opting to pay secredy may 
P a wiser option. Verses and hadiths elaborating on both daese 

*•* ? ***‘ » eta in relation to this porn, For 

secretlyheif'r ^ ** ls B 00 ^> but to give charity to the poor 

2:271) “Those m°h )0U T* at0ne f or some of your sins,” (Baqara 
PobUc, shall he JJZm ^ ** ^ 

Qur’anic statements, wlasc 1 u T* BaSed ° n ^ 

°pen charities depending • ^ ^ ^ verse benefits of secret and 
preponderantly advised ^ ^ aCe ' ^ Muslim scholars have 
lending the secret offering ofTth^^^* 0 ^ Za ^ at w ^ e recom ' 
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S given openly- The Noble D and God never dies; 

a Watcher and 

wTil things perpetrated. As verified by this additional 
declaration: “We have shown him the right path, whether he be grate- 
fidtnmpmteful” (Insan 76:3). In other words, human may either 
nurture a profound gratitude towards the Being Who has, through 
innumerable ways, made him aware of His transcendent existence, 
or ungratefully, throw into dissipation all his privileges, including 
by shamefully choosing the path of disgraceful rebellion. 
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thought from both die donor and odiers that die recipient is ac 
ing die donation without a genuine need. Here, then, is another e^ 
pie of how each act of faidi becomes both an opportunity 
al—for it is not right to indulge in such thoughts about others 
we risk rapidly and completely annulling any potential benefits' 111 
ourselves if we fail to check our tendencies to judge or criticize' 0 
this way. Thus, in order to fend of Satan’s whispers and the person 1 
al embarrassment the poor may experience, the best method remains 
that of our predecessors—one in which we secretively place the 
sadaqa in a location which is easily accessible by diose in need, and 
then swiftly leave. 

Perhaps we could make an exception for those towering spiri¬ 
tual figures who, by virtue of having already conquered their own 
egos, are not easily affected by the side-effects which plague the 
majority, and by whose leadership in the field of charity, many more 
souls might be drawn into random giving. For these noble individ¬ 
uals, visibility in the act of sadaqa might be appropriate. But this 
would certainly be an atypical situation—not a recommended prac¬ 
tice for the average person. 

Putting the Qur’anic balance into the picture, it can be ascer¬ 
tained that, occasionally, it is preferable to opt for an open payment 
of zakat, however, as mentioned earlier: “To give alms in public is 
good, but to give charity to the poor secretly is better for you, and will atone 
for some of your sins. God has knowledge of all that you do” (Baqara 
2:272). There is a balance, in other words. In similar fashion to salat 
(prayer) and sawm (fasting), the performance of obligatory actions 
is an instrument of public encouragement, as well as clearing its 
performer from likely incriminations. The highly potent and sym¬ 
bolic words of the Prophet in reference to diose deliberately falling 
back from congregational salats were as follows: “I have contem¬ 
plated leaving a deputy to lead, then burst in on those who, with- 
fall back from salats , and set their houses ablaze. In 
a raon, the outer manifestation of a life of faith, of an adherence 

cr h C rr ° f Islam ’ 1S not a trivial matter, as verified by anoth- 
hoever performs our salat , faces our qibla (the direc- 
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Messenger of God, on occasions, used to enter it and d 
clean water. When the verse, cc Ton will not attain righted ^ its 


you spend of what you love” (Baqara 3:92) was revealeTTk * ^ 
went to the Prophet and proclaimed the following- “if ^ U 
die Almighty God has decreed in His Book, dien Wllat 

Bavruha, my most prized possession, is a charity for God 1°" ° n 
pate its rewards and benefits from Him alone. O Mess 
God! Do with it as you wish.” The Prophet responded^d'mhl^ 
ly, “How beautiful! This will bring a multitude of rewards" and 
copious recompense in the afterlife. I have heard your words 3 
this subject, but if you ask me, divide it between your relatives" 
and upon this Abu Taiha divided it between his relatives.” 11 Indeed 
it is evident diat in order to become an ideal servant of God one 
must donate, for His sake, one’s most cherished items. Those who 
aspire to Paradise undoubtedly will present, with paramount pleas¬ 
ure, their best crops and produce. 

In a hadith conveyed by Abu Hurayra, the Messenger of God 
reveals, “Whoever donates an amount equivalent to a handful of 
dates out of his pure earnings—and certainly God accepts only that 
is pure—God will take it and, just how one of you rears his foal, he 
will raise it to the size of a mountain.” 12 

Through another hadith, again transmitted by Abu Hurayra, 
the Prophet earnestly announced, “O humankind! God is Pure and 
He only accepts what is pure. God has also commanded the believ¬ 
ers what He has commanded the Prophets, namely “O Messenger! 
Eat of the pure things and act with righteousness” (Mu’minun 23.51), 
and for the believers, “O you who believe! Eat of the good and clean 
things which We have provided for you, and be gratefid to God , if ttis 
He whom you worship” (Baqara 2:172). 

In tandem, a person must put himself in the shoes of the iecip 


ient, and thus avoid giving substandard or defective items 
Qur’an elaborates the following caution in relation to this very ^ 


. The 
fact: 


“...and seek not the bad (with intent) to spend of it ( in 
(Baqara 2:267). In other words, one must be absolutely ^ 
preventing any illicitness, such as this has been forbidden b) 
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When is the most virtuous time for 

OFFERING ZAKAT? 

After having reached its nisab, a property on which a year has elapsed 
becomes subject to zakat. Yet, the generally prevalent practice is to 
offer it during the month of Ramadan. Although this remains the 
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time frames and in line with their particular requirements 
formance at sacred times and places, it is hoped, brings eve " per ' 
rewards. For instance, offering W/rr at die Ka<ba or Masjid^ 
is considered more valuable in comparison to odier places Thr ^ 
ally implied by the words of die Noble Prophet, who declared 
there are only diree mosques in the world that’ on their ow ^ 
worth traveling to—Ka‘ba in Mecca, Masjid al-Nabawi in^ed^ 
and Masjid al-Aqsa in Jerusalem. 14 lna ’ 

As for timing, the blessings of Ramadan are evidently mani 
fest; it is considered the “ sultan ” of the other eleven months con 
taining a night superior to a thousand months. Therefore, comply 
ing an obligation like zakat within the parameters of Ramadan is 
believed to be an opportunity to greater rewards, as well as serving 
its prime role of relieving its benefactor from a compulsory duty in 
a timely, scheduled manner. Narrated by Anas ibn Malik, die ensu¬ 
ing hadith alludes to this. The Prophet was asked, “What is the most 
virtuous fast after the fast of Ramadan?” He responded, “The fast 
of (the months of) Shaban, in reverence to Ramadan.” He was then 
asked: “Which sadaqa is of greater virtue?” And he replied, “Sadaqa 
given in Ramadan.” 15 


b. Payment before the deadline 


The payment of zakat during Ramadan does not prevent it from being 
offered before this deadline. Also, there is no harm in offering zakat 
which is due between two Ramadans during the previous (first of 
these two) Ramadan. It is well renowned that Abbas, the uncle of 
the Prophet (upon whom be peace), had asked the Prophet whether 
it would be appropriate to give zakat before its due date, to which 
he has given an affirmative response, attested to by personal verifi 
cation of the Prophet through the chain of Umar: “We received the 
due zakat of Abbas last year.” 16 Thus, the gist of it all is that a 
son, without wasting time, must perform his obligations befoie 
cut-off dates. All in all, there is no problem in paying zakat befoi 
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a while, th« I may give chancy 

(Munafiqun 63:10) 

e nd a part of what We have given you before that day arrives 

Ml bt ««ta Minis, 

(Baqara 2:254) 

In fact, the Qur’anic words, “Pay the due thereof upon the har- 
mt kj,” have been understood as a command by a considerable 
number of scholars, whereby palpable benefits derive from giving 
* promptly, as soon as crops and fruits are harvested. 
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ing it on the lighter side, the Messenger of God instructed i n thc 
following way a Companion who wished to ascertain thc most valu¬ 
able charity: “It is thc sadaqa you present while you are foil of 
health, greedy towards riches, living with the fear of poverty, and 
desiring wealth. Don’t you ever postpone this to your last breath 
wherein you Will say 'This is his and diat is hers.’ But that would be 
worthless, as at any rate, your wealth has already become theirs!* 17 
In a similar Qudsi hadidi, die Almighty after illustrating the con¬ 
ceited nature of man, reprimands him: “You collect and then with¬ 
hold, saving you will give at die moment of death. But isn’t that a 
litde too late?” 18 


What are the implications of deceitful 

BEHAVIOR DURING PAYMENT OF ZAKAT ? 

No matter which action a person pursues, it will never escape the 
invincible, all-encompassing knowledge of God. In Qur’anic terms, 
though it may be the weight of a grain of mustard seed hidden in 
a rock or in the heavens or in the earth, in no way will it be beyond 
God’s omniscience. Being the Creator of everything. He certainly 
knows all things committed by human, concealed or unconcealed. 
After gaining foil comprehension of this reality, it is unthinkable for 
a believer to even attempt to transgress the limits and instructions 
regarding payment of zakat. For the others who are weak at heart, 
spellbound by the world’s spurious luxuries, and who may resort to 
cheating their way out of zakat , the Messenger of God (upon whom 
be peace) addressed a simple but stern warning, as dictated to Abu 
Bakr and narrated by Anas ibn Malik: “Individual property cannot 
be separated in order to break free from the duty of zakat .” 19 

For all intents and purposes, then, those fostering die anticipa¬ 
tion that they might be able to break free from the duty of zakat 
are hopelessly trying to flee from an obligation decreed by God, 
simultaneously displaying a deceitful and swindling demeanor which 
is totally unacceptable for a Muslim to endorse. Irrespective of what 
the action may be, everything is being recorded, as we speak, to be 
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only know what the Qur’an and Sunna permit, and due t 
insufficiency in being able to entirely apprehend its nature We °, ° Ur 
the details with the Almighty and His Messenger. Simply put ^ 
of worship are constructed on faith, for which reason it i s 
able for a true believer to abscond from duties pertaining to bis/b 
servanthood. Nevertheless Islam, in allowing no vulnerabilities * 
the matter of zakat , and in preparing for weaknesses of fafob V* 
prescribed certain laws to address the diverse attitudes exhibited b- 
those whose own beliefs have not reached a level sufficient for 
appropriate self-monitoring on this important matter. 

Eluding the duty of servanthood, Islam maintains, is all but 
equivalent to transgressing the borders of the religion itself. As zakat 
is an imperative social requirement incumbent on Muslim individ¬ 
uals, neglecting this worship cannot be passed over lighd\; and Islam 
cannot remain indifferent to those who avoid zakat , and quite plau¬ 
sibly, will take firm precautions. To impose a fitting punishment, the 
scholars have agreed upon seizing half the property of a person resist¬ 
ing zakat out of avarice, as verified by die hadith conveyed bv 
Muadh ibn Jabal, wherein die Messenger of God had announced, 
“Whoever gives zakat accepting a divine reward will receive just 
that; and whoever refuses, we will confiscate half his property as 
penalization. This is one of the definite verdicts of God. As for 
Muhammad’s family, they have no share (i.c. thev are ineligible to 
receive zakat) ” 21 


What is the punishment for unsettled 

ZAKAT IN THE HEREAFTER? 

The mysteries of the Heavens, impossible for human to know, are 
onh know n to the Creator. The afterlife, as far as knowledge attained 
through human’s endeavors is concerned, is also a mystery Cod, 
ve\er, W ho is the Ultimate Knower of all mysteries, has proud 
s coundess information concerning the afterlife, including 
esTm' of those who resist the payment of zakat. The following vers- 
P e ominous situations diev are destined to face: 
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&!’Finally, realizing there is no chance ot escaping, the man will 
Iplessly insert his hand into the snake's mouth, whereby the snake 
11 commence torturing him by gnawing like a camel chewing 
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Where Is Zakat Given? 
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3S — equally; or whether,, would be enough to 
donate the zakat only to one group. The uncertainty concerning the 
eligibility for site of some institutions carrying identical features of 
one or more among these eight groups has also been examined. At 
this point, it is important to put emphasis on each of these groups. 


a. The poor 
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lx\ * mik effectively liberated from their financial opprcssio n _ t j 1() 
wich identification predicates sonic form of research. 

As long as each of the eight categories possess these prerequisite 
it IV maintained, they will haw the light to procure their share of 2 ^ 
just like shareholders do in a business enterprise. A person is continu' 
ousl\ eligible to receive zakat provided that his degree of po VcrtY 
remains unchanged, or at least remains below the poverty standard 

A tew scholars, headed by the Shafii school, observe the situa- 
non from a rather unique perspective, insisting that the ultimate rea¬ 
son wh\ the categories of poor and destitute have been mentioned 
separately, though they virtually hold the same meaning, is a result 
of the boundless compassion of God upon those in need, accentu¬ 
ating that when required, they arc entitled to two-eights of an over¬ 
all share of znkat. Thus the needy, by virtue of being named twice, 
in other words, can be eligible to twice as much zakat as others. 

It is utterly impossible to obtain harmony in a society where one 
portion of people spend money like diere is no tomorrow; and the 
other portion arc left to sleep on die street. Expecting die impover¬ 
ished, who arc incessandy struggling widi turmoil and hardship, to 
foster gratitude and svmpadiy for the rich, who are immersed in a life 
of luxury, amounts simply to being oblivious about natural human 
inclinations. However, it is important diar one not exploit the issue of 
poverty’ by despoiling die wealth diat instigates anodier, different 
imbalance—like some dubious systems have done in recent history. As 
it does in all odier aspects, Islam striedy recommends a balanced 
approach in this issue also, hi die very beginning of die chapter of 
Rahman, a declaration of Divine Compassion, die Qur’an accentuates 
the importance of moderation and a balanced life, stressing diat har¬ 
mony between individuals can only be upheld dirough embracing the 
equilibrium between rich and all kinds of zakat recipients. 


b. The destitute 

Ihe destitute are the second group assigned by die Qu’ran to receive 
zakat. According to the majority of scholars, the term “ miskin ” or 
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portion of people spend money like there is no tomorrow, and the 
other portion are left to sleep on die street. Expecting die impover¬ 
ished, who are incessandy struggling with turmoil and hardship, to 
foster gratitude and sympadiy for the rich, who are immersed in a life 
of luxury, amounts simply to being oblivious about natural human 
inclinations. However, it is important diac one not exploit the issue of 
poverty by despoiling the wealdi that instigates anodier, different 
imbalance—like some dubious systems have done in recent history. As 
it does in all other aspects, Islam striedy recommends a balanced 
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the importance of moderation and a balanced life, stressing that htf 
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thc Prophet sent Muadh ibn jabal to 1 
addition to assigning him several other duties, 
pitched Ibn Lutaybiyya to the tribe of Bani Sulaym as a zakat col¬ 
lector, and concomitantly demanded a report upon Ibn Lutaybiyya’s 
return.' As a third reference, the Prophet delivered a sermon to the 
Companions on behalf of a collector who had arrived with, as he 
called it, Additional gifts.” All of these instances corroborate the 
general understanding that during the time of the Prophet, zakat 
"as collected from a single center. 

Ranting the official collectors against oppression and justice, 
Jlrophet also .sued a reminder to the public, advising them to 
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fficials, sacrificing their time and efforts for the good of the com- 
nunity, should obviously not be abandoned to beseech others for 
their own sustenance and, thus, must be allocated a payment from 
the collected zakat. Irrespective of the personal wealth of collectors 
is imperative that the Qur’an and Sunna are aki.u.i . 
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o. Muallafa al-qulub (Those whose hearts are 

TO BE RECONCILED WITH ISLAM) 

Another group deserving zakat are those whose hearts are on the 
pip of reconciliation with Islam. Depending on the intention of the 
'mom approaches, this group can be classified as follows: 
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entrenched in their hearts. 

l»Kilcd”|tn;f mS W ^ 0SC ' 1CaiTS lrC attelT1 P teC i f° l’ e rcC ' 

“ ^^whoharbour hostilities towards Islam, 
Theproh^ ^ SS '° n 01 rcscntmcnt may be preventable. 
11101 people i n bc peace ) in deed allotted zakat for 

^'I'vwhohadbfc ' e ute S°ries. As for die likes of Abu 
but yet to develop maturity 
.;: r ;^v^ urRrw tlm -ly won his heart—and count- 
COpiousl >’ a P ract ice of gen- 
w ® his m, ? ^' an '°ncc he W- ■ P ° Sltlve ^•tef in the hearts of 
l * lc iifC 1 | i i' Ibwah, a t ,l f camc a Muslim, fervently desired 
^ ' MCe Batl| e of Yarmuk during the 

1 “" 1 ^ aSP ' ratl0ns affirming a deeply 

,r utially sewn with die gift of 


Mc ^ ngcr > 

^ ** ^ Ullla w.^ B3Ve 100 sheep to Safwan ibn 

^ ^ this 0 jp e . rt ^° r w °rth the expense ol 

n & simultaneously hastened 




115 


***»<&<& 
sequent Qn thc day <* bcl oveJ. of th e 

-**££** 'Si- -* p Tav,n=iy " d ' 
£ ** h ‘ — “ em ' 


,«S «* * J, 1**8 fii,h ** fisted of 

1C terms, they vveresaving^ ^ ^ ^ « Tw do not, 

im notyet mterdyour 

*»i» ——*■ fa ** be,i i: 

is a divine gift, attained only through man s investigation, iden 
ion a nd application of his belief in the inextinguishable Celestial 
„ fa far as the Bedouins were concerned, they had only resigned 
iselves to the splendor of Islam, as their hearts were not mature 
igh then to hilly come to grips with faith. Thus the Messenger 
od was prudently allocating a share of zakat for them in hope 
ecreasing their distance to the .deal faith. When Safwan L 
ayya was given 100 sheep and 100 camels f>, • 
aimed to those around him, “By God! H ’ instance -> he 
a, for he has no fear of his wealth m aSten t0 sub mit to this 
the Prophet’s dependence on God ° W ' ac knowledg- 

tecetvmg zakat , those on the h,7 a ^Ures never „ ° 

lief swiftly had then pendulum swi etVVeetl belief md 

rection, commencing t0 a Uench n 8 to w ar ds the m d n ° n ' 
untam of faith. **** hearts wL ^ Client 

Yet another group Were . the Satiari^ 

ith sordid behaviors, fh h 


r snhdn - 
ofCoJwa,, ^Mtc^ “ W >theis K 







Zakat 


HGuide to 


Hi Id** 


|from 'lt iwn important strategy to predict p r „b. 

H- aS nWn iS inhcrently a scrva nt 
hinapP«’ lch ’ rime and aga ' n ’ d ' SpCrSCS P°s S ibl e 
^ before it even begins to form and creates 

^ ““a, space for Muslims, whereby accumulated wealth 

'^cwvmcMl into good, as man earnestly acts upon the 

£u» nfhisten'tnthoodtoGod. 

In the wolds of the Qur’an, *Vile women arc for vile men , and 
w/nftiMfrrilaMnM ”(Nur 24:26). Evidently, by virtue ofinte- 
p-Annp these nmakfa al-qulub into the picture, the Messenger of 
(*xl instigated a series of multi-faceted benefits. Through receiving 
these people providentially gained profoundness in their faith; 
those oscillating between belief and unbelief opted for the former; 
aid the leaders among the unbelievers, influenced bv the generous 
grant, laid down their guns, providing amnesty for Muslims living 
under their control, The issue additionally has a financial component. 
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ho fit the criteria of “need” under such circumstances. Umar, evi- 

cntly and rightly content that the Arabian Peninsula was now the 
long domain of Islam, tore the document and responded to the 
:tter-holders by saying, “This is unacceptable. Go and work! In the 
lays when you were given zakat , Islam was not standing on its own 
'eet; but now, it is majestic and has no need of you!” As the M Y 
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have maintained implausibility of either. Thus, even thc Prophet’s 
words have no authorin' over the Qur’an, and it is thus utterly 
undrinkable for thc Companions’consensus to presume or exercise 
j similar authority. As a result, the Qur’an cannot be abrogated by 
methods of deduction such as ijtna (consensus) or qiyas (analogy). 

Debates as such reveal a lack of understanding of thc intent of this 
decision. When arriving at their verdict, none of die Companions— 
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Ihesponse to the changing times and a farther reflection of the 
omprehensive and vibrant nature of the Qur amc message, which 
emains vital and eminendy applicable under the most extensive vari- 
itions in both temporal and physical circumstances. 

The reason for the extended discussion of this issue is to empha- 
size the necessity of reviving this practice as a contingency given 
the current need which is arising in societies around the a| 0 L , . 
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. Emancipating a slave to compensate for an unobserved vow, 

- Emancipating a slave as compensation for zibar (the fo t ’ 
bidden practice whereby a husband draws a resemblance 
between his wife and his mother as a pretext for divorce), 

- Emancipating a slave as compensation for unintentionally 
causing death. 

Visibly and unequivocally, Islam opened the doors to freedom 
wide open, constandv reiterating the multitudes of rewards entailed 
by the act of emancipating a slave, an act incessandv encouraged by 
God. Today, slavery in its full sense of the term does not exist although 
this is not to say that it will never come back into existence. Similar 
to the cause of muallafa nl-qulub , and applying die same standard 
of jurisprudence, the reemergence of slavery would automatically 
resuscitate the practice of offering them zakat. Perhaps in this day 
^ the issue may have switched to another level, or another 
\en though physical slavery may have become obsolete, many 
thus are in dire C ^ t ^ ou ghts and intellects enslaved, and 
zakat would °^ enume emancipation. Providing them some 
P umabh be a means of dispersing from dieir minds 

°P enin g their mind to the reality of 

their Creator. 
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G. Fl SABIL1LLAH (lN GOD S WAY) 

In line with the various connotations the Arabic term may suggest, 
y sM u Uah x is basically the commitment to put aside all personal 
duties and dedicate one’s entire time to spend in the way of God. 
Initially, this involves seeking and learning the knowledge that brings 
happiness in this life and in the hereafter, and in time, may also require 
the removal of impediments that stand in the way of spreading G d’ 
name to all corners of the world. It is exactly for this ° S 
group courageously taking such an immense task is e MT ^ 4 
thereby encompassing the broader meaning of b ^ ^ t0 Zttkclt i 
kinds of struggle offered with the sole aim f , term $«M, as all 
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- Emancipating a slave to compensate for an unobserved vow 

- Emancipating a slave as compensation for zihar (th e f 0r ’ 
bidden practice whereby a husband draws a resemblan 
between his wife and his mother as a pretext for divorce) 

- Emancipating a slave as compensation for unintentional!' 
causing death. 

Visibly and unequivocally, Islam opened the doors to freedom 
wide open, constantly reiterating the multitudes of rewards entailed 
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, nttd themselves solely in this direction, they 
«*» Having * even fadng) 0I1 occasions, the threat of 
frequently a®" 1 * 'ty ^ hero ic example of this devo- 

(aHing unCO j SC j°^ certain criticisms that came in his direction by 
“ Mv brothers complain that I narrate too many 
hadiths However, while my Ansar brothers (Medinan Muslims) were 
blv cultivating their lands, and my Mulmjir brothers (Meccan 
Muslims) were engaged in trade, me and others alike were inces- 
sjntlv by the side of the Prophet, memorizing his words, “At the 
risk of fainting from hunger .” 14 This illustrates die extent of die ded¬ 
ication and consequent hardship which devout followers encoun¬ 
tered for the sake of serving the Qur’an and the Sunna—and also 
exemplifies the different manner in which believers struggled to 
support Islam. Of course, the Qur’an is far from quiet on such sac¬ 
rifices, eternalizing their earnest devotions as follows, in a verse 
which was also critical to some of the earlier discussions: 

.I^ *° r P°° r wbo 316 restrained in the cause of God, 

the ohh ^ ,en0Kmt ^ dKm “““S 

Butyou wm taow thcm 
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was equally matched by his vigor in joining the armed forces, when 
required, where he confidently assumed the front ranks. Similarly, 
Abu Lubaba, and many others, displayed the same attitude. 

Thus it was for the likes of these exemplary figures, that divine 
glorification was revealed. As conveyed, there were more than 100 
Companions who, while prostrating in salat (prayer), would hold 
fast to their insufficient clothes to prevent m ^ u 

vate areas. As a matter of fact, all possesl^^ ^ ^ 
abandoned in migrating from Mecca to MeA ^ Wealth bad been 

The Prophet (upon whom be peace) nurtured ^ *** ° f God 
for his Companions, and he would d a u niq Ue , pn ■ . . ' 

his way; and yet, especially in the *7 then » everythin rb ^ 
short of covering even their basic * Y ^ of the fo u ^ Caitle 
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k m Abu Hurayra achieved such proximity to 
h ' S * ; fen titan not, he would refer to the Prophet 
the Messenger nut , uch that he would begin his explanations 
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Confidant” Or, “1 conversed with my Confidant, and so on. By 
usina this term, Abu Hurayra alluded to the ache and longing he 
experienced tvhenevet he was away from the presence of the 
Prophet. In one ofhis many visits to the Prophet, he witnessed him 
offering ate while seated, showing signs of agony and distress. 
Immediately after the salat was finished, Abu Hurayra asked the 
Prophet why he offered his prayer sitting, only to receive this 
response: “Hunger; 0 Abu Hurayra!” Abu Hurayra, having wit¬ 
nessed such a heartbreaking scene, broke down in tears and the duty 
of consolation was, again, left to the Prophet, who uttered these 
w ords of gentle comfort: “Don’t cry, Abu Hurayra, because surely, 

haw ° n ^ °^ U( % ment will befall the starved who 

have mdttd already suffered its hardships.” 16 
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m 2 the necessary means to gw i 

vanished hopes, instigating an immensely efficacious movement by 
which the rewards of overwhelming sacrifice would be jointly 
shared-and enyoyed—by all the benefactors. Within the broadest 
sense of the term, the invaluable groundwork would thus be laid 
for talented students and followers, germinating in them an enormous 
eagerness to become passionate servants in God’s wav ar ,H , u , , 
ets of universal ethics. This is, after all the essen * Ph ° ld ‘ 
Islam. ’ sence and vision of 













Icoffaith in parts of the world with little or 
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'concordance with the Qur’anic directive to 
the nee* of oarers and those who lend their serv- 

ices to the mission of God. 

This command is simultaneously a verification of how Islam 
attends to a person’s financial requirements while also decreeing 
the spread of good and the purge of evil—for including these altru- 
istic souls as recipients of zdat allays their financial concerns and 
saves them from lagging behind in devoting their lives to the search 
for thirsty hearts eager to be quenched with the nectar of Truth. 

The Messenger of God enunciated the rich among those who 
may occasionally be eligible to receive zakat while traveling (and 
thus in need of resources). 1 The mention of travelers in the hadith 
s simply an elaboration of the Qur’anic command in relation to way- 
Therefore, though a person may possess enough wealth to 
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«,m.in 6 in the way of God ate inherently deemed to generate the 

need for assistance, so that individuals in such conditions clearly 
achieve eligibility for zakat , and organizations which provide such 
targeted assistance must receive available funds in order to deliver 
the appropriate relief. 

IUat, in Islamic terminology, means the basic reason for deter 
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A REQUIREMENT? 

Following this discussion of the Qur’an’s unequivocal exp os itj 0 . 
ttie eight groups of recipients for zakat, the issue of tamlik (th epr ’° f 
of handing over the aitef to the recipient in person) must 
mod. The Hanafi School, especially, has laid great emph as j s tXlm ' 
issue, accentuating the necessity of giving die zakat in person' 1 ^ 
for the recipients to dispose of the zakat as diet- wi .. 
imperative that they possess foil rights and ownership o ’■ “ “ 
discussed above; but further, the zakat should be transmitT “ 

beneficiaries in person in order to guarantee that their needs'a t0 ^ 
mthout any outside interference Otherwise „ needs are met 

to act as a bridge between social chsses^iforiif*^ ** Sent ’ a ^ Purpose, 
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7 **■ have included J* " S ° f '** reci P ie «t. Hence, 
"^ obligating the benefa^ll^ PKK ^ 

e zakat personally This m r u ut ^° nz ed proxy to deliv 

,o 

a^.^dui^.^vimieof! * ‘ Pa ^ te - ,M Such a 
e r °give the ° Cati ons. T 0 r P ayme nt in person to the 

taSk ’ ^ “ 3CCept ' 

^ c re Q ,r’ tlleo hfl J1a . ’ question, or to the 

4 ^w!37 0feB ^°^ ftheHanafi tra4ti beCaiWe ’ aCC ° rdulS 

Hnds ^ “ “'lately re , . sun Ply be 6m,, °" l ° f ’ Uris P niden(:e ’ 

K dfou "darfo ns ,tSre eip,e nts Ued bv *«■ 


^c^-tsed 

^ ln w a ^° s, tion em ect ° rs and mual- 
J^Yfzrcrs is (in). 


WMm 




L zakatGW" ? 

Where I s ' . 

.. «n ” have emph^ 

have stressed st j ni tions. , fn f the redp ients 


been mention 


d there 


musi ^ - . . n C a h Win'~ Xi 

aiuoned using the P*#* 100 * * we must consi< 

.. , ^ ° th " p0S5 “““ “ly have followed a cons, 

•l**'”'- ‘V"““ grammar throughout. The grou, 
TZX renowned for collectivework wh,c 
individual capabilides. The -way of God” classification, pa 
ticularly, has a broad scope, encompassing a vast area of apphcatio 
and comprising of a cluster of categories—such as a soldier, sruder 
or pilgrim, just to mention a few. Bearing in mind the Prophet’s uti 
lization of zakat funds in taking care of the needs of the Suffa (th, 
gallant seekers of knowledge), the necessity of establishing founda 
uons that provide an ideal environment for bringing up an exemola 
ry generation whose basic needs are covered hp ^ 

Coercing the benefactor to strictly give his zakatd " 
instead would be tantamount to undermin' t0 ** P 001 
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f endeavor, current scholars are predomi- 
As a .1 regar ds to using zakat hinds to establish 
nantlv in ig**® 1 istjnc e. As strange as it may initially seem, 
rf p,«iraW® n * of ' contemp i Jtion will divulge tire plausibility 
even a bnef n '° mC "' |l many scholars have placed on utilizing zakat 
oftheemphasrsu ^ med ia organizations, financial insti- 

tudorB^iclrMstinipottandy; educational institutions that will enlight- 
generations with Islam. 

^Investing zakat in this sort of a domain will, at the same time, 
provide the benefactor with visible fruits, in addition to the ever¬ 
lasting rewards awaiting him in the eternal abode. From this point 
of view, all institutions established to convey the revivifying Truth 
of God are essentially included in the category defined as being, “In 
the way of God;” and their restoration and reinforcement through 
aifvtf is indubitably an act of perpetual benefit. More precisely, those 
seeking to fulfill the obligation of zakat in the best possible way should 
assemble their hinds in foundations which strive to implement and 

convey humankind’s ethical values, as exemplified by the Qur’an, so 

effort m" ^ T ^ means to participate in the valiant 
e umanity—unquestionably the noblest of all services. 
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Some iswes concerning the places 

OF disbursement 

a. Can all of one’s zakat be given to a 

SINGLE PERSON AT ONCE! 

The gathered zakat of a person, according to the Shafii school, must 
be distributed among at least three people belonging to any of the 
eight specified categories, as the wordings used for each is always 
plural. Insinuating a multiplicity of persons. Hence, the zakat must 
be given to at least three different individuals, though it can certain- 
ly be given to more. 

The majority, including the Hanafi scholars ins’ u 
ral wording used in the verse actually simnl .,-1 ’ that the Pol¬ 
ity of specif,c types, so that zakat could be nT^ * C multi plic- 

smgle person or foundation Exn r ma Y also f ^ntire 
ents, the verse leaves the f„. ^ P ° Undi 'lR th,' Pfese nt it e 
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l wto isvmalobligations and issues pertaining to economical life 
Uli®l' JS given visible priority to relatives, as ttsn- 
Mhliaft Command to His Messenger before embarking o 
the mi««m to spread His word, “Haiti warn your tube o) near km- 
M' iShuara 26:214). 

The Noble Prophet, applying tlae monumental ethics and morals 
atolkd by the Qur'an, dearly abided by die verse, commencing 
with his kin, continually warning them upon die slightest oscillation 
that their personal relationship with die Prophet would be ot no 

Mil if they' were ever to lead a life outside the borders laid down 
by God. 

, #-/jar' 1 ^ NCrSC> m nttain righteousness un til you spend 

(Allmran 3:92) was revealed, die Prophet refused 

garden at " Be y ruha " advis " 

^''d^af cma | UtCUam ° ng ^ s re ^ ves instead. On one occa- 
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tamact, appropriate ■ virtuous act -’ • for God 

and His Vxo^ ™ ‘ whom be peace). Hijra , m its 

announced by the Proph^P ^ ^ rf a Muslin p s persever- 

sense of **««», non -be\ievers and his efforts, both individual and 

'collective! uTteinforce lsiam. At other times, however, upon being 
asked to identify the most virtuous acts, the Honorable Prophet 
gave alternative responses, like salat performed on time, struggling 

in the way of God, or upholding high morals—implying that certain 
acts may outshine others depending on the person, time or place 
¥rom the very beginning, scholars have put focus on J 
o establish what constitutes the most virtuous I Uee 


„ "“’V put focus 

constitutes the most virtuous n< 
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,rrhw'irc Outdc to Zakat 


..^immense benefit to highlight certain 
,n determining the most ideal places for 
^,1 ulid 1 ,,r ^ ^' ntl j| consideration, as always, is that with 
jsfrwaK" 1 11 ’ c r "^. 1 ' a | an d economical deficiencies should be 
thi asswaft* ol ***** ^ lls0 important that zakat not be scnsclcss- 
trputed 0b ' 1 " U " ' tbc entniry, all efforts should be coalesced in 
h (tinord a" 3 ' ° n ^j| woun ds. Uniting all efforts by col- 

5'*.ne gigantic basin will providcntial- 

mZ* the means forthe mental and inteUectual enlightenment 
cit inning minds, as well as satisfying the appetite of those hungry 
tor Truth 

Indeed, it is great to give to the poor or destitute; and it is also 
highly commendable to reach out to students, who are themselves 
proocto becoming victims of insidious movements and tailing into 
the destructive traps of sinister ideologies. Thus, today’s Muslims need 
to seek to utilize their zakat for die common good, in the name of 
securing a future for Islam. Effectively lending full support to well* 
tmindcd institutions and organizations which strive to create, for 
these students, prosperously blissful and harmonious environments, 
U1 c * tllc i r development into constructive and productive char- 
nctim. U r f‘ C t0 assumc their own responsibilities for the per- 
tuots India,u '" d ^ hCalth ° f new g enera tions and commu- 
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M ,n reproenims MamS n«» ”t l<klls - lhc members of 
other affiliations would have entered the told of Islam in masses by 
now. It is unfortunate but true that our failure to truly communi¬ 
cate the beauty of Islam both explicitly, in our words and teach¬ 
ings, and implicitly, in the models of humanity we present as our 
sdves—has been equally matched by the seeming apathy of much 

ofthe world in seeking the path to salvation If Mnnf • ° 

aspire to solve this problem, they must estahl k Slncere ly 
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, wo deeds that are truly worthy of envy 

In enumerating ^ sense)i ^ Prophet (upon whom 

(not to be understood at' ^ who « const antly donates to where 

I* P cace) *“***,tofteolvmcy” 2 ' an allusion to the imppropri- 
„' Cn,Cd ’ I 0 wife ° r t0 undeserving people or places. 
aKn ^tin a nutshell, people inehgible to receive zakat can be enu¬ 
merated as the rich; those who have the power and ability to work; 

and intimate relatives or progeny of the Noble Prophet (upon whom 

be peace). Let’s now scrutinize each of these categories in light of 
the respective evidence. 


1. The rich 


The rich are obliged to give zakat , not to receive it, as attested to by 
the hadith, “Sndatja is not permissible for the rich (to receive);” 22 
equally, the Prophet’s advice to Muadh before dispatching him to 
Yemen attests. It (wealth) is taken from the rich and given to the 


poor. 


warned. “A^ ^ ^ ro P^ et ( u P on whom be peace) fore- 
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sidered“enoughw ea i t h»,^ Uent ln ^ U * des a bout what could be con- 
Messenger unambim ^ Was dirhams .” 24 Furthermore, 
0r whoever is wealthy wit-lT i! “Sndaqa, is not permissible 

The general exd^j e P ow er to work.” 25 

ir P ° mc *ho have been^H ^ fr ° m Zakat notwithstanding, 

^bleCr erichin *ose erv, ■> wherein the Prophet includ- 
thc ' Vl V of cV* " ch > «oep, fn C e ' 8ht cate 8ones: “Charity is not 
'S*0'*?"^01.'*Y foll0Wlng five: a warrior in 
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2 . Those with the power to work 

nrtin^ those who, although they po 

” SiSt ° n '' ldi ” 8 ’ Para i 

cl* Z QuCan pnte ^ personal 

effort and toil, as accentuated by the verse; ... and that each can have 
nothing save what he strives for (Najm 5 3.39). 

In a hadith overruling the eligibility of those with the power 
to work, the Prophet declared that, “Sadaqa is not permissible for 
a wealthy person or for one with the power to work . 5 ’ 27 The Pronh t 
extols personal effort in another hadith: * 


r hadith; 

A man from among the^nsar (Medinan rv 
the Prophet (upon whom be peace x ^ mpamons ) came t 
(the Prophet) asked, “Have you . . begged ff Om him. H 
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the Day of Judgment. 


Notwithstanding the view 


of some scholars who advise donors 


to give* to persons 


simply according to outward appearances 


because of the utter impossibility of knowing another’s status with 
certitude, many scholars are adamandy against giving zakat to a 
person who may be considered “an idler.” Ideally, it is perhaps bet¬ 
ter to initially offer them assistance via zakat, and thus give them an 
opportunity’ to stand on their own, an approach that will, in time 
effectively discern between the hard workers and freeloaders. 


3. Waning non-Muslims 

ln acdve ' varfare a s ainst Muslims is 

if,inaddition b* ^ b> ^ Wamic S ° UrCeS and lo S ical think ‘ 
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4. Intimate family members 

person cannot give :zakar to children, 

relatives). Giving^ to parents or chil- 
xenwill not realize the profound goal of zakat , causing wealth to 
ontinuously change only between the same hands, a procedure 
irohibited by the Qur’an: “...so that they will not become thepropev- 
y of the rich among you” (Hashr 59:7). Equally, this is equivalent to 
King zakat money to dose a debt in that the sustenance of parents 
md children is commensurate with a debt awaiting payment 

Insofar as grandparents and grandchildren are cnnV j ' 

ats have opted for both sides of the issue • nCernec f schol- 

categorizations as either usul or fun, fr ° m d >fferent 

mebgfbthty due to the lr mcluston x usul ^ ^ m ^Ui n thejr 
eligibility as furu granting rb,. ’ °* er scholars in • rneir 
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that it is much more appropriate to give 
hly and relatives, lest they become 


dependent oo others. 

5 . ne dependents of the Prophet 

. fH* Noble Messenger, collectively known as Bani 
The progcn) o ^ m equa lly ineligible to be zakat 

contrary to the opinions of Abu Hanifa, Malik and 
Ibn Hanbal, fartlier extends this boundary by similarly integrating 
the children of Abd al-Muttalib, the Prophet’s grandfather. So, accord- 
ingly, the Prophet’s (upon whom be peace) relatives comprise his own 
family, plus the families of Aqil, Jafar, Abbas and Haris. 

The Prophet had once appointed a man from die tribe of Bani 
Mnbzun to collect charity, who had then asked Abu Raft, a former 
slave emancipated by Bam Haslmn , to join him, so as to acquire a 
share of it. Upon hearing this, the Messenger proclaimed, “An eman¬ 
cipated slave of a tnbe is a member of it, and certainly sadaqa is not 
held (allowed) for us. When Hasan, the grandson of the Prophet, 
l °^ r t0 3 ^ ate ^ Ven m charity, the Prophet prevented him 
the2 ™ Sh0Uldkn0 ' VthatWedonoteatofa,/ ^-” 3 ' Likewise, 

^ soon as I seize the d ^ ^ en ° n my bed; ^ 
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chanty' and alms, the Pronlf mem bers and relatives from 
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mt,ls hlong t0 c ? ask yoti about „° ng t0 and His Messenger, 

(Anfal 8:1) and then clari- 
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The Messenger (upon ^hom^ w the serv ice of p«>P C ' 

r^po^on » ^ 

to pay as both a Messenger irnd 
u„a of the state. The share assigned to him may, in some respects, 
1 to the funds assigned for the special expenditure of heads 

a historical fact that the Messenger, upon him be peace 
lings, spent his first wife Khadija’s wealth on the cause of 
a Islam, while he, his family and his kinsfolk lived as th, 
of all Muslims. They also spent all the shares of the 
nat were assigned to them on Islamic services anri n, ^ 
aas also been narrated that the Pm u 311(1 ™ C nee dy. 
rce of each gift and would then uJL* bvest lgate 

acy had been confirmed; if SUch . 1 onl Y if and when ' 
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charities apart from zakat 

actors of economic revitalization, in Islam, are not rese 
tj just to zakat. In fact, the sadaqa al-fitr (charity of fast break- 
X ing), sacrifice, aqiqa (sacrifice offered in celebration and grat¬ 
itude of a newborn child), waiima (the wedding feast), eid (religious 
festival), nazr (votive offering), wasiyya (will), and waqf (a charity 
foundation), while enumerated among economic activities are also 
acts that acquire a spiritual proximity with God. Among other 

ttzxxzz , ind 

sional discrepancies, including the fines fo T’ COmmit the la¬ 
ment of fasting, for violated vows and fo arblt rary annuj- 

>ng to pilgrimage not to menl h ^ ‘^ies perta ln 
^stakenly killing someone. In i " ^ ^PensatioIT 

than ties avidly encouraged bv t h ‘ Whe " the sL f ° r 
7 e «“» place, are brou ehr Qur>an ^d Su nn ? 
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A comprehensive Guide to Zakat 
D you in full and you wiU not be 


2:272) 

vou Spend, surely God knows them 
few corroborative verses that immediately 


The Noble Messenger has also drawn attention to the broad 
extent of the term by the recommendation mentioned earlier, “Save 
yourselves hum hellfire, even if it be with half a date.” 1 Furthermore 
the glad tidings of the Messenger (upon whom be peace), to the 
effect that angels hasten their dun or well-wishes for those who 
offer supererogatory sndaqn or charity, in addition to the encom¬ 
passing of God’s blessing on their wealth, are all magnificent pre¬ 
texts for becoming an active part of such a glorious act. This fact 
«ll become even more evident if each of these potential sources of 
power is scrutinized. or 

The Sadaqa al-Fitr 

fc ’ lheSadaqa al ' fitr ’ 

thefet «y of 1^^ I f Musbms "'ho at the time of 
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^declaration can be aM 

"In°.h» unde, his or her <*. Weed, the 
compulsoriness of sadaqa al-fitr is not entailed by fasting; rather, it 
is compulsory for everyone, regardless of whether they fast or not. 

As alluded to by the hadith, sadaqa al-fitr mends those ignoble 
actions, which are undesirable for all of us and quite unacceptable 
for those who fast, thus virtually completing the month of physical 
sacrifice while giving the poor grounds and means by which to ioin 
in the celebrations of Ramadan Eid. 5 It has akn ,, , 

*»*« f ^ f d, “* e 

quires salvation, and grants liberation from S * tia & 

-id the tribulations of the grave. * Aguish of death 
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t being a Muslim 

• n fsiutnm «*-/*»’> one needs to be a 
To be under the obhg*>« ^ however , a non-Muslim also 

M^;. fortoe Muslims of kindred living under 
his care. 

2 Possessing wealth equivalent to (at least) nisab 

As it is in Erttaf, to become eligible for sadaqa al-fitr, one needs to 
possess, apart bom the basic necessities, wealth equivalent to nisab, 
anamountequalto85gramsofgoldor595 grams of silt er. Unlike 
a?for,the possessed wealth does not need to be of increasing nature 
and a full year does not need to elapse. The Shafii, Hanbali and Maliki 
Schools contend that nisab is not a pre-requisite for sadaqa al-fitr, 
in fact, ever}' Muslim possessing the basic necessities as well as the 
sustenance to see him through the night of Eid is compelled to per* 
form sadaqa al-fitr. A person having become obliged with sadaqa 
j/i does not become free of this obligation upon losing his wealth 
aZ-forTlv bel ° W msnb ' however, if one dies owing sadaqa 
is better for rV ^ l ° ** extra cted out of his will, though it 
the beneficiaries to offer it voluntarily. 

Sadaqa nlfity d GHT ^ DlSP0SE 0N PROPERTY OR WEALTH) 

UadingH^ • CCSSltate 0ne t0 be an aefil balijjh (i.e- sane 
at * e ^aa/-^ J^’^Hanifa and Abu Yusuf, maintain 
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scholars, except for the ^ ^ wife living under his care, 

if in possession ottnc 

5. Time 

The performance of sadaqa al-fitr becomes necessary, according to 
the Hanafi School, on the first day of Ramadan Eid, with the break 
of dawn, as sadaqa al-fitr is a charity attached with this specific 
moment in time. Accordingly, if one dies or becomes poor before 
the dawn of the first day of the Eid, he is no longer comnMl n ■ , 
its performance, although offering it is necessary for rh ? u ^ 
bom or have become Muslim before the d * Lnose Who are 
al-fitr vs not necessary for a baby born afJUT ° f ** da Y- S adaq a 
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HOW MUCH NEEDS TO BE GIVEN? 

AS mentioned before in the hadiths, d-fitr had been given 

during the time of the Noble Prophet from the most common food- 
stufls like dates, barley and raisins, in the amount of 1 sa a (a meas- 
urcment equivalent to 3.350 kg). In addition, it has been narrated 
that the companions gave a half a sa’a of wheat as sadaqa alfitr. 

Assessing the accounts stated above, scholars have identified 
the type and amount of sadaqa al-fitr as follows.The Hanafi School 
maintains that sadaqa alfitr can be given from four items of nutri¬ 
tion, namely, wheat, barley, date and raisins, including half a sa’a from 
wheat, including its flour; and one sa’a from the others. According 
to Shafii Scholars, fitr is given as one sa’a from all kinds of grain, dates 
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ityty reminders <f your generosity or by injury” (Baqara 2:264). 

In terms of assisting the poor in taking care of their necessities, 
it is better to offer sadaqa al-fitr in cash, although according to 
need, it may well be paid in the form of the other items. Sadaqa al- 
fitr must be handed over to the poor as bestowed property; criti¬ 
cally, therefore, it is not valid for someone to pay sadaqa al-fitr in 
expectation of a repayment. 

Who are the recipieots of sadaqa al-fitr ? 
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If the government remains indifferent to the duty of col¬ 
lecting* or if the society is unconcerned with observ¬ 
ing this duty, then it is incumbent on every individual, ini- 
dally, to realize their personal duties of zakat and then strive 
toward reinstating this vital obligation within the commu¬ 
nity. Zakat, before anything, is an act of worship that brings 
a person closer to God and purifies the self and subsequent¬ 
ly the wealth. Thus, if the government does not enforce it, 
belief in God and the Qur’an certainly do. 
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CHARITY IN ISLAM 

Charity is a most essential pillar not only for individuals and particular 
communities, but for the whole of humankind to live a happy life. 
Muslims are instructed to offer zakat from that which God has 
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spiritual, ethical, and social goals. The areas included in the 
consideration of zakat , in Islam, are far greater than those generally 
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prerequisites, benefactors and recipients—all perfectly explained and 
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